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Red[ (L] RC
D. D. Galtsin

WOUTER J. HANEGRAAFF AND PAGANISM

Professor Wouter Jacobttanegraaff (b. 1961) is one of the founding figures

of Western Esotericism studies in Europe, having held the post dPfesident of

the European Society for the Study of Western Esoteri¢005 2013) and being
made professor dlistory of Hermetic Rilosophy and related currenet Amster-

dam University). His mapping of Western Esotericism as the field of academic
studies includes the notion of MnApagal
the range of phenomena that field comprises. The predené docuses on three

of Hanegr aaf mod s o §leavaAgds Religion and Western Culture:

Esotericism in the Mirror of Secular Thought ( 1 996) , whi ch i n
Neopagani sm, a programmati c a-image €d- e
| emi cs and Western Esotericismo (pub
Di scourse and IlIts Others, 2007) and

Knowl edge in Western Cultureo (2012),
ern Esotericism was born amchat it generally constitutes. | will try to trace how

notions of pagan/paganism develop in these texts and the role these notions play
Hanegraaffds thought concerning West e

ANew Age Religion and West erohSechul t
| ar Th(®86Yy ht o

This monograph was the first comprehensive study of a range of religious anc
parareligious phenomena that Hanegraaff called News&gsu latpas well as an
in-depth study of New Agsensu strictd that is, a group of relatl systems, tech-
niques and groups whichselfdent i fy as New Age. A ¢
ti on: Maj or Trends in New Age Religioc
ism as a phenomenon of New Agensu latoHanegraaff pays special attention to
Wicca and related currents, as they bear more resemblance to what he is studyir
in the first placé Western Esotericism and its'26entury offshoots.

The definition of Neopaganism runs
gani smo ¢ oV er smogeménts wlnch are, firstly dased on the con-
viction that what Christianity has traditionally denounced as idolatry and supersti-
tion actually represents/ represented a profound and meaningful religious
worldview and, secondly, that a religious practesed on this worldview can and
should be revitalized in our modern
themselves Pagans is, according to Hze
ti onal i ze d Hankgrabfsnotésathat postortd War Il Neopaganism is

E D. D. Galtsin
! Hanegaaff W.J. New Age Religion and Western Culture: Esotericism in the Mirror of
Secular Thought. Leiden,ew Y ork, K°e 1l n: Bril I, 1996. P. 77 .
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a new phenomenon in comparison with its-wa counterparts in Germany,
Northern Europe and elsewhere. According to the Introduction to Haffiegias
study, | think, he consigns this Neopaganism under his New Age umbrella becaus
it is:

fAirooted in the counterculture of t

1 a Western European phenomenon

fbased rather on fAcultic mitli eud th

These criteria | imit Hanegraaff os
which now form only a part dhe academic field of Pagan Studies, but such use of
the term is justified by the aims of
be roughly compared to Michael Str mi

with AEthnico or Jidgfé thedvsions now widety acceptt 0
ed by Pagans and Heathens themsélves

Further in his book Hanegraaff cites leaders of Wiccan, Godueasred and
natureoriented groups when discussing such issues of New Age spirituality as the
divinity of self, rencarnation, spirituality of ecology, holistic worldview and histo-
ri osophy. Aféit can be saido, writes
temporary neopaganism in relation to neopaganism in general is precisely its use ¢
New Age concepts, whilds special position within the New Age movement de-
rives from the fact that the specifi

prominent in theée rest of the New Agec
So, for Hanegraaff, the significance of Neopaganism is that it is oriented to-
wardsl egacy of the past, somewhat nost e

more oriented towards the future or present. While Neopaganism is culturally spe:
cific in that it seeks to legitimize itself through an appeal to-@bnstian and pre
Christian cultiral contents, other strands of New Age may turn to different cultural
contexts, including those of Christianity.

Next, Hanegraaff deals with the concept of magic which is so important in
Neopaganism. Hanegraaff quotes a theory of magic by Dutch sclaslayah
Baal , whi ch sees magi c, first of all/l
sul tso, but rather as a practice that

Llbid. P. 1012, 14i 16.

2l conic examples of HAEc! ect ibordWiaandAres m b
canb or n Go d d e s $£clestipsido mot, as @ lgendray rule, dedicate themselves to an in-
tensive study or reconstruction of the past
lectics are more inclined to freely select religious ideas, pes;tend even deities from a wide
variety of sources, both European and-Eamopean, and to combine them basadwhat they
take to be their similarity or complementarity.> The farther the Eclectic form of modern Pa-
ganism distances itself from any pewtar geographic or ethnic origin, the closer it comes to
New Age religion, with its ideology of cosmic harmony and human perfectibility conspicuously
devoid of any particular et hni c StrbiskeanAMMod-y o1
ern Pagarsim in World Cultures: Comparative Perspectives. P. 20).

3 Hanegraaff WJ. Op. cit.P. 79.
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to Van Baal, Alt permits people tim |
a world which, for all its faults, is one of which one may expect anytking.It is
a world full of intimacy and, for all its terrors, it is nevertheless familiar and de-
pendable too. The mystery of such a world is not only threatening, but Hled fu
promise. Anyone who knows that mystery and is a party to the weird words that
express and influence it hdlds the ke

AWe can concludeo, says Hanegraaf f,
regarded as a religious mement based on magic in the sense of a certain ritual
practiceéwhich expr esses..>&owevermpshoaltd e n
be added immediately that neopaganism is a special case of magic in at least or
crucial respect. Neopagan magic is differ&im traditional magic in that the
magical worldview igurposely adopted s a reaction to t he
of modern western society. It is not just the case that the characteristics which enze
bl e neopagani sm t o be icereddnatidally tomas
comparison with the Ascientifico wor
conscious rejection of that worldview. There is a certain irony in the fact that the
scientific study of religiori with its frequent descriptions ofagic as opposed to
sciencei has itself significantly contributed to this phenomenon. By confirming
the popular view that magic is the natural alternative for the modern western
worldview, scholarship has made itself into a powerful factor in the very emer-
gence and persistence of neo?aganism

So, Neopaganism, as well as New Asg:su latpis a countecultural prac-
tice based on questioning basic assumptions of a secular world and those grand r
ligious narratives which dominathkis world. It is also important that for both Ne-
opagan traditions, which are of special interest for Hanegraaff, certain historio-
graphical models have a spiritual value. In case of Wicca it is the narrative of the
ROl d Religiono, w haiyc ht haecsci osrod i snugr vti ov efi
and in case of womendés spirituality ¢
matrifar 8oyd are portrayed as pol emic
chal 0o world of today, ngback thdowvaltes whichm ared |
associated with their favoured historiographical models. Thus, they are both nos
talgic and futuristic, and the latter place them among other variants of New Age,
which are centered on the expected advent of a better, moite sparil Nage
wor |l do.

Hanegr aaf fNewr AAtgee Ried ifgi on and West
when Modern Paganism was undergoing dramatic changes. His book saw the ligl

! Quote in: Ibid. P. 83

2 |bid. P. 84.

3 For the influence of Margaret Murray sesimpson JMargaret Murray: who believed
her, and why? // Folklorel994.Vol. 105. P. 8996, andHutton R.Paganism and Polemics: the
Debate over the Origins of Modern Pagan Witchcrafolklore 2000.Vol. 111 N. 1. P.110
112; for the matriarchy historiography of the Goddess movemenRse¢her R. RGoddesses
and the Divine Fainine: A Western Religious History. P. 2288 (Chapter 10. The Return of

the Goddess).
5



right before Ronald Hutt on 8, svhich JetoaslyT r i
under mined the signicfuildanad omfg fMaiagtrway
lines as a means of legitimating Wicca, among its followers. Another book which
deconstructed the <c¢claims of a single
was AThet Feaec@aedddsso by Lotte Motz (1
while ancient Goddess worship along feminist lines cannot be proved as a histori
cal fact, modern spirituality of the Goddess deserved respect as a legitimate spir
itual path of modernily Scholaly endevours, such as these two, were accepted by
a large number of Wiccans and Goddessshippers as valid myhusting in-
sights into the story of their own r e
struct, but rather to appreciate them. It tatneo ut t h a & consaoussre-i t
jectioro o f Athe Ascientifico worldviewo.
chose instead to integrate at least some of its results into their own history.

At the same time, modern Paganism was becoming much opze and
more integrated in the cultures of Western nations than before. Moreover, since
1990s it has been becoming more diverse, and certain issues, which were consi
ered central to its practice, were more and more often questioned or negotiated b
Pagas and Heat hens themsel ves. Recent
Ahard polytheismd and ecol ogy, show
statements concerning the fAnature of

However, it was not thetudy of Neopaganism which interested Hanegraaff
the most, but the study of Western Esotericism, and Modern Paganism became ¢
issue for him only insofar as it stood in some relation to Western Esotericism. Next
we shall see how the (mnemo)historicalcqnée Aipagani smo gain
portance in Hanegraaffdéds mapping the

AThe Troubl e Wwimblygel Magesmi cAntaind We
in: Polemical Encounters: Esoteric Discourse and Its Others (2007)

Now we jumpapei od in time of 11 years, Ww
filled with a prolific work in the field of Western Esotericism studies and dozens of
publications on related topics. We f

Anti-lmage Polemicsand Westen Es ot er i c
Hanegraaffdos article I
Esotericism within Weste

i smo (2007) .
S published
rn culture f|

critique 1 s pitted against t wo atesy s
t hesi so, which sees all things esote
tradition, that is, Hermeticism of late antiquity, which was developed in the Re-
nai ssance,; and the AFaivre thesiso,

which can theoretically be used as an etic category in-croggal research.

1 Hutton R.The Triumph of the Moon: A History of Modern Pagan Witchcraft. Oxford,
New York: Oxford University Press, 1999.
2 Motz L.The Faces of the Goddess. Pi 35
6



Instead, Hanegraaff proposes a new way of looking at Western Esotericism.
Hanegraaff cl aims that there exists
thought, which since earlnodern period questioned and rejected different tradi-
tions and practices as contrary to reason or detrimental tebeiely of humans
and the ordered society.

Hanegraaff argues that this Grand Polemical Narrative has fdineed d o ma |
in the collective imgination that contained everything we nowadays associate with
the field of Awestern esotericismo. T
|l y |l ocates a variety of Apagan super
contexts; heresies like Gnasim; occult sciences like astrology, alchemy, and
magic; the mystical speculations of theosophical and kabbalistic hermeneutics; th
Aent husiasmo of irrational sect s; an
or secret societies inspired by and mected with such ideas. Moreover, after the

eighteen century this entire domain ¢
tive sense as well, by wvarious groups
tity by inventing a oftmeagicoaltor,a dii ad cou
their Aot her o: what they perceived a

ment, such as the churches, rational philosophy, and materialistic science. The pe
ception of western es oim#g redsentially mased sipora
thesenineteen ent ury esoteric appropriati ons

This domain only could be fashioned into a single broad field, because the
abovementi oned phenomena fAtoget heay ér ¢
rejectso.

Therefore, AThe mission of the stu
and deconstruct the various strategi
Grand Polemical Narrative, seek to correct the historical pictures of western cul-
ture hat were built on it, and attempt to replace them by others that more adequate
ly reflect the historical evidence and are less dependent on hegemonic claims ar
i deollogi eso

There are two questions arising from this perspective: 1. what is the Grand
Polemcal Narrative and where we can locate it? 2. why were these practices anc
di sciplines Aotheredo? I n his &agues-cl e
tion. The first one, I t hink, he ans
t he Academyo.

Hanegraaff deals with the recurrent concern for idojathich appeared now
and then in Western thought since the times of early Christianity. The advent of
biblical monotheism, he argues, was also the advent of a newlewgtiapproach
in religion andculture, to reality and what lied beyoinde expresses this new vi-
sion i n Gadigdnaplass.e :fiThhe One God i s pitt
the pagans, his invisibility against their visibility as statues and images, and his
omnipresence and limégksness against the fact that they are tied to and limited to
specific bodily forms and locations. In short: God cannot be imagined by the lim-

! Hanegraaff WThe Trouble with Images: Antmage Polemics and Western Esotericism.
P.110111.
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ited human mind and any attempt to imagine hito make him fit some human
image 1 is therefore fundamentally ngsui d. e ddhe @Aot her o o
t hough, IS not pol yt hdiamsattemptud do jus thdt:e r
imagine God as permeating the world, veiling himself with it and the same time
revealing himself thr ougimandtefinitidmys diet h
to German Egyptologist Jan Assmann AVery I nterestin
Hanegraaf f, Aby becoming the normati
alien God has been domesticatedas an
bel onging fAion our sideo; a nndtcharécteristicu g |
of the pagan gods, they are the ones who have come to be imagined as the demoi
Aot herso par excellenceo. The conf i
thusandeep structure of the history of
strongly warns against a simplistic identification of Western Esotericism with
cosmotheism and all its opponentaith monotheism, as to do so would be exact-
l'y to fall Ppteyi tal i 0sesrerd varsiore onay tefl Bsr o
how the light of esoteric truth has managed to survive through the ages, against tr
dark forces of i gnorance and oppressi
makes its comeback in spite thie sinister asceticism and woddnial of the es-
tablished priesthood, and so on. Aesioteric versions may tell us how true reli-
gion has always been threatened by the demonic and heretical temptations of p:
ganism and idolatry, or narrate the gradualnph of rationality and science over
occult and irrational superstitions, and so on. The crucial weakness of all such natr
ratives is that they fail to critically differentiate between mnemohistory and histo-
ri ography, that 1 s t o ndadthatitiimpids Wwes been h
imagined(mnemohistorically) within the context of aqgagan polemics, and how

it has actuallyfunctioned( hi st ori cally) in the hist
id example is Platonism and N&batonism, which in differ® contexts could
serve both the cause of aitiage and monotheistic agenda, or inspire Neopagan
and esoteric movement s. Aein actual r
between a cosmotheistic esotericism and a monotheistic exotericism. Wiiad we
instead is an extremely complex pattern of cultural and religious interactions base

0
i

upon a NANdeep structureo of conflict
sive systems: monotheism and cosmothefn®™ The logi@ incompatibility of
thetwosyg ms has | ed to an endless séries

From an early point in time monotheism claimed that true reality may be con-
tacted only through a radical break with what is seen and perceived with sense:

and for that reason, philosp hi c a | rationalism has fr
monot hei sm. APaganso are stereotypic
rites, and monotheists as having a i

danger to the Ar a&mindjosabdecausainisisenmobically ant e |

Ibid. P. 114.
2 |bid. P. 115; for the definition Hanegra@ffivorks with, seeAssman JThe Price of
Monotheism. P. 43.
3 Hanegraaff WThe Trouble wih ImagesP. 116117, 118 119, 120.
8



biguousi it is not a plain sign with a fixed meaning, that simply conveys a clear
rational concept to others, but is always a mystery, because even after one of it
Asecret meani ngso h admadns thenmystexypf haw thie d
meaning relates to the image itself.
thus digress from rationalistic mode of understanding reality, when dealing with
images. At the same time, if one just claimed (as dicaReance Ne®latonists)
that the semiotic Aresidueo, which t
trut ho, whi ch cannot be grasped by r
the image became a privileged way of obtaining knowledge, whileectional
signs used in reading and writing were only inferior, lower means preparing the
soul for the contemplation of images.

But maybe the central Atroubl e wit
animate@'. The instinctive feeling that an image of sbndy or something is not
a symbo] but an actuapresenceof what it represents (or hints at, as in aniconic
representations) is in itself enough to cause anxiety among those who wish to ak
stain from idolatryi to the point of wishing to destroy imagesoirter to get rid of
the temptation they cause. The disti:!
tionof objects f r om Augustineds famous passang
us for his approval of animating Egyptian idols to Edward B. Tylor withrdue

against the irrationality of the fisav
to the Ainani mat e @b o U batakedid in this respech n
the Aoccult o, the Amagical 06 and fipag
ofantti dol atry partisans: whil e amul ets
angelic or demonic forces, or even of the Names of God were condemned as jus
another sort of Ai dol s o, the same <ch
icons and staies by Protestant reformers.

Hanegraaff writes in conclusion: A
esotericismo is at bottom an i magi nal

Narrative of western cul tur sitsawnideah e
identity; if, furthermore, monotheism and rationalism are accepted as the major pil-
lars of this identity; and if, finally, both are characterized by the trouble they have
with images; then it may not be too f@tched to see @ositive seondary re-
sponse to the power of imaggsh at i s, deci de that we
our adviabn®)aagse ba maj or characterisheic
reasons for pl acing this or that p h e
vary, but the underlying favour towards images remained the same in all such phe

nomena. There is no doubt, al though
categorization mirrors pol emical acc.l
per sti teisooutseor iocro , i t hat they in fact ¢
religion worshipping the creation rather than the Creator.
So, Apagani smo i s central to Hanegil
Abattling concept 0 deswandsosndothdisyn (irogmypodits e |
! bid. P. 127.

2 |bid. P. 131.



di sgui ses, even Christian ones) i n ol
The story of how it came to form the field of Western Esotericism, is sketched by
Hanegraaf f | nEsdtericem amd theoAgadegip h 1

AEsotericism and the Acad
Rejected Knowledge in Western

The story Hanegraaff tells in AEsoO
story of othering and construction: as certain cultural phenomena were first em-
braced and del@ped, and then rejected by intellectual elites of the Western world
from 15" to 20" century, a new field of Western Esotericism came into being. It is
both a field of academic study (and in that capacity it interests Hanegraaff the
most) and a partiallgelFc ons ci ous fi el d of pursuit

The story begins, predictably, in the 15th century Italy, where Renaissance
humanists started to translate and comment on a corpus of ancient literature
which, as they thought, containpdsca theologia anexposition of perennial re-
ligious truth which corroborated Christian doctrine, but at the same time leqiti-
mized some elements of imagined pagan worship, including magic, different sorts
of astrology, theurgy and a limited reverence for pagan gods, nogrstodd as
aspects of naturgiCorpus Heremeticugyp Orphic hymns, Chaldean Oracles and
writings of Plato and Ne® | at oni st s were of a speci
Wi sdom Narrativeo. Whil e most -idertfied h e
asChristians, one of their inspirers, who is largely responsible for bringing Classi-
cal learning to the West was George Gemistus Plethon {13852/1454), who
wrote a work favouring a return to a sort of reformed Hellenic polytheism. Though

Hanegraaff doegnt make a big deal of 11, Pl e
for his fAhistoriography of Wester-n E
Pagani s m: ARéone might say that with

His case shows that once theibadextual sources of the platonic tradition became
available to a Christian culture where the need for religious reform was widely felt,
pagani sm became a relilgious option ir
Moreover, the focus on pagan literature also defined thessioseof Esoteri-
cism with secrecy and hidden message
the very concept that Christian truths lay concealed under the surface of ancier
pagan myths and philosophies, but could be uncovered by means of allegorical c
symbolical exegesiso, though they wer
bala to the fAancient wisdom narrati ve
Hanegraaff then quotes the famous fragment from Mutianus Rufus, first sin-
gled out as significant by philosopher Wilhelm DBdy and foundn a notable
Wiccan author Vivianne Crowley (as a passage legitimizing duotheism of Wicca)

! Hanegraaff W. JEsotericism and the Academy: Rejected Knowledge in Western Cul-
ture. P. 39.

2 |bid. P. 69.
3 Quoted in Dilthey Dilthey W.Weltanschauung und Analyse des Menschen ssmiaR-
sance und Reformation. S.i4¥ 8 ) as a specimen of a fnrel.i
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AThere 1 s one God and one God dcenmng. E
there are likewise many namesofning: Jupiter, Sol, Apollo, Moses, Christus,
Luna,Ceres, Proserpina, Tellus, Maria. But take care not to say that out loud. Sucl
things must be kept hidden in silence like the mysteries of the Eleusinian goddess
eso. Hafnwergtraearf r emar ks : AReading suc
Pandor afd sp abgoaxniosm was& now wide openbo
Considering the role of Renaissanc:

ern Esotericism, Hanegraaff emphasi z
grounded in distoriographicalconcept, rather than in a common pbkdphical or
religious worldvi ew, a specific &ppr

This historiography comprises such {@&assical authorities as Zoroaster and
Hermes Trismegist, which are (naturally, as traditions attributed to them are late
arntique constructs) viewed through the eyes of pagan Greeks, and and pagan Gre
and Roman literature forms the main referential bodyrista theologia

| f the Api ouso p a gnmagned agprisoa theadlogiavasa n ¢
essential for the apologetnarrative of Renaissance which gave rise to Western
esotericism, the anpagan polemics was crucial in the formation of the antagonist
narrative. Thep oChmgied t icadn rEcenkty ivishad to f
cast I nt o t he Hipphenamemafas Riatohismy Kabbala Hesmet-
cism, alchemy, astrology, divination and magic, problematic both for Christian or-
thodoxy and that strand of scientific rationalism which backed it. Hanegraaff
shows that the center of rationalist polemics whichtlel t he Aot her i
phenomena lay in the circles of German Lutheran writers of ldfe Ivid 18"
century (Daniel Ehregott Cohlberg, Jacob Thomasius, Friedrich Christoph Bucher
August Heumann, Jacob Brucker), who sought to cleanse Christidnitsigan
survivals and heretic accretions which were seen as threatening it. It was the Evar
gel i cal fighal laggdhi MBIt a thd rhies s oof t he
slumbering in Christian theology from its very beginning, almost like a kind of la-
tent di seaseo, a fight which, accordi
most I mportant factors in the histor]
It was crucial for establishing historical criticism as a method to approach the past
andb construe the rational Christian i
Aot her o, which became the repository
A artpiol ogi stsd0 minds, was usually ba
physical flaw an inability to imagine areatio ex nihilg and therefore, the heresy
of eternity of the world (J. Thomasi
illumination (D. Cohlberg), or emanationism (F. Bucher). Further into the Enlight-
enment, this polai c a | Aot her o was not only dec
also ridiculed (A. Heumann) and became totally identified with the polemical

Crowley Crowley V.Wicca: A Comprehensive Guide to the Old Religion in the Modern World.
P. 25), where it is part of Wiccan pnei st ory and filae | Gsumgh bidawa
against the advancement of both science and magic. Both authors see the fragment as evider
of Renaissance human liberation.
! Hanegraaff W. JEsotericism and the Academy. P. 68.
2 |bid. P. 73.
11



real m of Asuperstitiono. The Enlight e
phil osophy i cohtkerggme dntirelyh iedened &ng esstablished tradi-
tion the right to decide what was an
in the first place, and handed that authority over to the human faculty of rational
judgment. Strongly amplified by two ctiries of Protestant opposition against the
Roman Catholic claim of representing
Enlightenment historiography specifically targeted the ancient wisdom narrative
and everything that had come to be associated tyisich as the appeal to ancient
oriental paganisms and initiatory schools, divinatory systems, demonologies, the
kabbal ah, the Aoccul t mysterieso cl a
astic phil osophydIntkrestinghn evenslasi Kalebalascarpeh v «
to be understood as paganism, from its close association, in its adopted Christia
form with Aancient wisdom narrativeo.

Hanegraaff emphasi zes t h-applogetid geparaa
tion between revelation and reasone laeventeentbentury historiography found
itself left with a very large domain of currents and ideas that belonged to neither of
the two camps, because they were characterized precisely by syncretic mixture
between the two. Essentially, this third domagpresentethe continuation of pa-
gan religion concealed as ChristianitWith philosophy it shared its pagan foun-
dations, but it differed from philosophy in not being based on reason. With Christi-
anity it shared its religious nature, but it differed fr@hristianity in that it was
false religion, not based on Revelation. In short, it was thernart i o n a l f
religiono of humani ty. -cehtary, Pratestantn antt h i
apologetic concept of pagan religion concealed as Christitratywe find both
the historical origimmndt he t heor et i cal core of our
otericismo as a specific domain of r
concept implied that its representatives were the negative counterpbathafea-
son and faith, and therefore could not claim to remain a legitimate part of the histo-
ry of2eithero

So this cryptepaganism, which was shown in its dependence orbitdical
sources, became the flesh and bone of the future Western Esotericism.

In the end of the book, Hanegraaff asks, whether Western Esotericism exists
Aout thered or iIs just a Asoci al con
processesao, and, answering it takes
appearasaproadct of Aot heringd a number of
they were fAotheredo f or paganismdtle istarical A n
fact beyond the polemics around Eso
grounded in biblical monotheism ar@reek rationality was forced to come to
t er ms wi t h ThpnaHpaegraaff meiterates what he had already said 5
years before in fiTrouble with | mages
tureo of western thought t hraaff argubsaip e d

Llbid. P. 94, 95, 105, 11112,115, 136.
2 Ibid. P. 147.
% Ibid. P. 368, 369.
12



gnosisi a direct experiencial knowledge through exstatic states of mind (which in
ATrouble with I mageso he links espec
whil e Acosmotheism and gnosi so premvic
icism as a field of historical research and do not point to a special tradition of
Acosmotheism and gnosi so out ther e,

within different cul tural contexts.
to Aepmacem a pagan ot her wit hi-apolagists a n
ofthel™century on the contrary, Aorient

Christianity of pagan contaminati on;
in the Enlighenment, and the Romantic reaction against Enlightenment saw a mas:

sive interest in esotericism as fdni gl
enchanting the worl do, i ncluding tho
Esoterici smeficmtteegaryodihtait enabl ed a

teric traditiono during the nineteer
ment s, ARare grounded in the dynamics
faith and reason: in a few words, cosmatheand gnosis emerge as alternatives

becausedhe divine is held to be separate from the world and inaccessible to humar
k n owl ¥idtlug, paganism qua constituting part of Esotericism is a fact of
mnemohistory of monotheism, and not the historicaltegli Afout t her ec

Conclusions

Hanegraaffdos cosmotheism and gnosi
by many modern Pagan theol ogians as
| i eve that Hanegraaffos mappi ng bout Wi
the development of those trends, which produced modern Paganism in the last 15
years.

APagani smo of which Hanegraaff writ
riographical unit. On one hand, it is a polemical construct created by Christian
zealos, eager to purge Christianity of error and heresy, which were seen as sproult
ing from pagan,non evel at ory MAnatur al rel i gi or
doesnot exi st apart from the zeal ot
their mnemotstorical perspective. Some of these are, remarkably, discourses of
certain strands of Neopaganism, notably £@ntury Druidry with its heavy bor-
rowings from pol emical |l iTterature (tl
goodexamp , whi chriice®eadm pagani sm with
or 20" century Wicca which modeled itself along the polemical narratives of witch
hunt. It is especially important that a number of groups which figure in Enlighten-
ment Ahistory o fEgypt@ahgdrigsts, ,Gresk@ard iRonmears mydleryy i

YIbid. P. 372, 374, 377.

2 Davies E.The Mythology and Rites of the British Druids, ascertained by National Docu-
ment s, and compared with Gener al Tradition:
1809 for the role of E. Davies in the history of Druidism, $&gton R.Blood and Mistletoe:

The History of the Druids in Britain. P. 1i7679.
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cul ts, Gnostics, Cathars and Templ ar s
t or i e ¥ centwyfPagarOtraditions, which strongly ties them to the mnemohis-
tory of Western Esotericism. However, their mnemaimstlso goes other direc-
tions, beyond the historiographic tre
tiveo, into fipagani smo oif20"aeentdriest f er ent

On the other hand, Ha n e g r raadity outdhere. p a ¢
It is those practices, beliefs, presuppositions, approaches and texts that were deli
erately or indeliberately adopted by splf of essed Chri sti ans
environment and thus preserved for future generations and even developed. Tt
guest of modern Pagans, especially of their Reconstructionist denominations, fo
seeking Athings pagano in the past,
problematic due to the very s piespettac | ¢
cles borroved from the Chrch Fathers and Christian apologists. The drive to find
out an unbl emi shed pagani sm Aunder C
Polemical Narrative with its naturalizing zeal.

Whether we view modern Paganism as just anotherntasfaVestern Esoter-

i cism, or existing wholly apart of it
it was formed much in the same way as Western Esotericism was, if Hanegraaff i
right. Though Amodern Pagani ®asthosesf a
AWestern Esotericismo, their histori

samei from that point in time, when Plethon, the first Neagan, landed in Flor-
ence to take part in the Oecumenical Synod and bring Platonism to Italy

14
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MYSTICISM: REALITY OR DELUSION?
Problem & Definition and Diversity

When digdgng deeper into lots of works about religious and mystical experi-
encespneis instantly faced with a huge and confusing body of information. It is
hard to free from those persisting confusions. For instance, arethedad defi-
nitions of religious and mystical experience different names for one and same ex
perience? |Is there a unique and universal kind of mystical experience (commor
core mysticism) or do we see a plurality and diversity of mystical experiences
which cannot be reduced to each other? Is there any common and universal nuclet
within different mystical experiences varied by different interpretations? Can we
gualify the experience of divine revelation, prophetic and esoteric experiences ol
the experiencesontaining sensorial and hyperemotional forms and elements as au-
thentic mystical experiences? Is there any objective ground for religious and mys:
tical experiences? Are those experiences only subjective and emotional, or are the
capable of possessing a tioal quality, a supernatural insight and capacity? Many
more questions are likely to be asked.

It should be initially pointed out that it is really hard to get an exact and well
accepted definition of religious and mystical experience. When many works are
examined concerning the matter, a substantial fact draws our attention that the de
intion and conception of mystical exper
consciousnesso is seen to be the mos
literature. Accordingly, mystical experience is nothing other than pure conscious-
ness in which all content is emptied from consciousness, dichotomy of subject anc
object is obliterated, and union with Ultimate Reality is experienced. But if it is to
be accepted a& correct and valid defindn of mystical experience, some similar
experiences such as the experience of divine revelation, miracle and wonder, an
the experience of perceiving God directly or by means of a sensory object, and th
experiences within sucteligious traditions as Buddhism, Jainism and Samkhya
Yoga in which no place is given to belief in Absolute Being and no reference to
union with It, and the experiences of some atheist mystics who have no interes
with God or any Ultimate Being, and thdigeous kind of experiences containing
certain ingredients of concept, sound and sight, and the shamanic and paranorm
experiences will be excluded from the class of authentic mystical experiences.

Though the description orfe fcuonndsi cfifcel
may be acceptable and illustrative for such inherently mystical traditions as Hindu-
ism, Taoism and Buddhism, it is not convenient, inclusive and valid for theistic re-
ligions which never accept to bridge the gap between God and man.abkad;
ing that theistic experiences are certainly not interpretations but pure and authenti
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experiences that can be tasted, such theistic thinkeRs Zaehner,M. Buber,

R. Swinburne W. Alston andA. Plantinga have challenged the perennialistkthin

ers likeW. Stace andR. Otto on the weakness of their view that theistic experienc-
es are, in reality, strictly and solely rational interpretations inserted, after the expe-
rience, into the experience of unity. For theistic thinkers, God presents himself t
human consciousness as a Divine Being transcending human being, independe
from human being, and man perceives Him as aragpand independent Being.

So they never allow man to obliterate the duality of God and man in seeking for
the union. In a theie framework, reports of mystics as the union with God are ei-
ther regarded as products of spiritual drunkenness, paradoxical words which ar
uttered in an ecstatic mood and imply only an emotional union rather than an actu
al ontological unity, or as a madistinctive and superior form of religious experi-
ence, which is described as spiritual marriage.

When considered the views mentioned above about the nature of mystical an
religious experiences, it can be said that we have roughly two forms of experience
Experience of unity and theistic exp
experiences can be termed as mystical and numinous expetieBgesaying
iroughl yo, It I s intended that some a
religious andmystical experience in their works. For instance, Walter Stace, the
prominent spokesman of the experience of undifferentiated unity, points outs two
different kinds of the experience of unity, introsiee and extrovesive (nature
mysticism). William Jameslescribes religious experience aselationship with
unseen order, and then counts the experience of unity as the highest form of rel
gious experience. Zaehner refers to three kinds of mystical experience, named &
panenhenic, monistic and theistic. Kelandell mentions the numinous (theistic),
nirvanic (Buddhist), kevalic (Jainist), moksha (Hindu) and nature mysticism as the
sorts of religious experiences. It is seen three kinds of religious experience in Jone
t han Webber 6s wor k marsl prayernReterrDenovam exammy
ines four sorts of religious experience; the mystical, paranormal, charismatic anc
transformativé It is possible to add more examples to that list of different kinds of
religious or mystical experience. But it sufficessty that it is seen, in scientific
and philosophical works dedicated to religious experience and mysticism, two
kinds of religious and mystical experience, as a common, prevailing and dominan
forms of the experience: Experience of unity and theistic exuee.

Thinkers in pursuit of a universal definition and form of mystical and reli-
gious experience were severely challenged by such contextualist thinkers as Steve
Katz, Wayne Proudfoot, Joseph Runzo, Bruce Garside, Hans Penner and Robe
Gimello. For cotextualists, it is methodologically and epistemologically impossi-

1 Smart N Understanding Religious Experienée.13; SmartN. The Yogi and Devotee.
P. 42.

2 Stace W. TMysticism and Philosophyp. 61 ff.; Zaehner R. CMysticism Sacred and
Profane: An Inquiry into Some Redernatural Experienc®. 168 James WThe Varieties of
Religious Experience: A Study in Human Natu?e53, 410;Yandell K. E The Epistemology of
Religious Experience?. 15, 19ff.; Donovan P Interpreting Religious Experiende. 4 ff.; Web-
ber J Revelation and Religious Experiende.12 16.
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ble to make a distinction between experience and interpretation, and so there is
without doubt, no experience without interpretation. As Kant said, perception
without conception is blind. Fms or categories of consciousness, concepts, be-
liefs, expectations we have, certainly predetermine the experiences callemligelig

or mystical in shape and content. If any experience is-priguct of conceptual
context, it follows that there will be viaus and many kinds of religious and mys-
tical experience, not reducible to each other, depending on different religious tradi-
tions, cultures and linguistic, historical and secudtural contexts.

Consequently, in case the contextualist approach maykbe far granted, it
will not be possible for us to define the religious and mystical experience in a uni-
versal and commonly accepted way. For those who define mystical experience a
the experience of unity, cont eledvoi@ s s
and nothingness by some mystical traditions should provide the demanded univer
sality, that is the pure experience containing no interpretation, by which various
mystical experiences of different traditions become phenomenologically identical.
Since those who insist on the unity have mostly ignored the examples of theistic
religious experiences proded powerful religious traditions, their approach re-
mained not comprehensive and satisfactory with respect to the relevant studies
This, in a senseehds us to the justification of the assertion by theistic thinkers that
theistic religious experiences are as of great importance and authentic as the exp
riences of undifferentiated unity.

While mystical and numinous experiences are accepted as the twéomas
of religious or mystical experience in the studies of mysticism and religious expe-
rience, we believe that contextualist approach is the only one that can do justice t
the issue of definition and diversity. If so, it seems that we will have ta ded-
nition which can do justice to the pluralism rather than being inclined to make an
exact, definite and universal definition of religious and mystical experience. From
that approach, religus or mystical experience can be defined as 1) Religious and
mystical experiences are ones that cannot be explained through natural ways ar
terms; 2) Religious and mystical experiences are only ones which are generally in
terpreted as religious or mystical by those who have enjoyed them; 3) Religious o
mystical eyeriences have an aspect of profundity. In other words, they are of deef
meaning and importance regarding the Ultimate Reality, salvation and enlighten-
ment.

In the following pages, our analyses and criticisms will be directed toward
two main forms of religpus or mystical experience we have already mentioned
above. Let us attempt to show the characteristics of both forms as compared wit
each othe(see Table 1)
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Experience of Unity Theistic Experience
Manos uni on with a Manbds separateness
Being,Man-God identity

Not intentional and not in the form ¢ Intentional and in the form ¢
perceiver/perceived/perception, identity g perceiver/perceived/perception, dichotomy
oneness of subject and object subjet¢ and object

No ego or personal identity Ego and personal identity

Non-personal Universal Self or Ultima] Personal God
Reality

Through mostly individual effort Through mostly divine grace

No individual immortality Individual immortality

Contentless; no sensorial thing, n{ With content; sensorial things, audito
imaginative, visual, auditory or concepty imaginative, visual or conceptual things.
thing; Consciousness is pureandempty. |God presenting Hi ms
consciousness and smonsciousness is n

empty.
Non temporal and spatial Temporal and spatial
Generally ineffable Generally expressible

Table 1. Kinds of Experience
Religious or Mystical?

You may well be struck by the fact that we have been talking of not only reli-
giousor only mystical but religious and mystical experience separately as if they
do not express the same thing, maintaining this distinction. Unfortunately, in most
of the works concerning mysticism or religious experience, it is not exactly deter-
mined what knd of experiences can be called as mystical or religious. They often
use the term mystical and religious as synonymous with each other. Some thinker
tend to use the title fAreligious expe
works while theydeal with the same issue and talk about the same experience.
Thus, this ambiguity has naturally confused us. The thinkers who stressed specifi
cally the experience of undifferentiated unity havesstuited, as a rule, one term
for the other. For them, mysal experiences of different cultures are, phenomeno-
logically, all the same and identical as they all express the same phenomenon c
pure consciousness or undifferentiated unity. In that case, any expevwéandeis
intentional and has a conterst had to be included in the class of mystical experi-
ence. Such experiences are at best the distorted or misinterpreted version of mys
cal experience. Since the experiences of unity receiving a confirmation from al-
most universal unanimity are seen to be apxearthin religious traditions, many
advocates of unity find their own description of mysticism as religious so inappro-
priate. Especially to that approach do thinkers like Walter Stace, William James,
Rudolf Otto, Evelyn Underhill and Abraham Maslow inélinndeed, mystical ex-
perience, the experience of unity is thought to be an essential and universal categ
ry of experience by them. Thus, the institutionalized relig are but rationalized
or conceptualized interpretations of mystical experiencedldine from here that
not every mystical experience is ralgis. What is the most striking and crucial
example for the point mentioned here is that in the history of Islam in private,
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spokesmen and adherent-9ujoddd hEeUrmietay he
in Western terms, while not exactly in the same meaning, pantheism) were subject
ed to exile, persecution and execution. So it means that there are many differer
kinds of religious experience which are diversified by various reports of the expe-
riencewithin especially theistic traditions and are differentiated, in structure and
contents, from the experience of unity. In addition, we should keepnd the re-
ports of agnostic and atheistic mystics who do not refer to any notion of God, anc
also the rports of those who, though not follovgssf any religion, regard their
mystical experience as relaus. Also we should not ignore the natural mystics
who never refer to any institutional religiortdere we have, as antitisgcal ex-
amples, Buddhist, Jastiand Samkhy& oga experiences

The approach stated above takes religious experience as an essential and ul
versal category comprising even mystical experience and hence considers religiol
and mystical experience as one and the same phenomenon exciiefences in
rank! Another approackhould then be counted as defective for the same reasons
It assumes that every mystical experience contains something religleusgue,
however, that no matter whits called religious or mystical and no mattehich
form of the experience is considered toelssential and universal, not every mysti-
cal experience is religious and vice versa.

Objectivity of Religious and Mystical Experiences and Their Evidential Value

Lots of works dealing with mysticism andligious experience draw our at-
tention to the fact that those experiences are certainly not fictitious or merely emo-
tional and psychological. As a matter of fact, mystics have an intense sense of ok
jectivity and r eal(mystici A. T.)rheelsSthatitdrandcendswy o |
his own petty personality, that it is vastly greater than himself, that it in some sense
passes out beyond his individuality into the infirit€& 3WNe cannot doubt that the
mystic experiences a nonsubjective reality for the se@ason that we cannot
doubt a mands exp et Wiliamdanesoafso shares the samei |
conviction: AWe may now | ay it doosvn
sphere of experience, many persons (how many we cannot tell) ptresesgects
of their belief, not in the form of mere conceptions which their intellect accepts as
true, but rather in the formof quasie nsi bl e real i ti ®Bothdi r
thinkers actually stress that the sense of reality mystics have & matibnal and
inferential thing added to pure emotional experience. It is the perceived and expe
rienced element in the experience, and so it is included in the experience. There
fore, religious and mystical experiences are noetic or cognitive experienctss i

1 As the examples of this approach, @rainard F. S.Defining Mystical Experience //
Journal of the American Academy of Religidh.371;Poloma M The Sociological Context of
Religious Experience?. 166 167; Parrinder G Mysticism in World ReligionsP. 191;Hughes
T. H. The Philosophic Basis of MysticisiR. 25, 90;Waterhouse E. S he Philosophy of Reli-
gious ExperienceR. 78.

2 Stace WMysticism and Philosophyp. 147, 154.

3 James WThe Varieties of Religious Experiende.62, 63.
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ing intuitionaly perception of a reality transcending human being, not a psycho-
logical state alone. So the evidence of a God or Ultimate Reality is immanent in
the experience itself. In another words, those experiences are thought to be, Iin
senseselfguaranteeing and sglistifying ones.

Here is the most critical and vital point in the studies of i@lig and mystical
experiences: Are they real or fictitious?

The phenomenological similarity or sameness between mystical experiences
and psychedatiexperiences caused by such narcotics or drugs as LSD, Mescalin
Psilocybin, DMT producing a kind of altered states of consciousness seems fc
make us keptical about the truth of mystical experience, and hence probably justi-
fies the presumption that eghwhat we are likely to experience through using
drugs is an authentic mystical experience, or authentic mystical experience is actt
ally a fantasy itself, a result of pathological abnormalities meaning disturbances in
thinking and perception or a iproduct of purely intrabrain processes and chang-
es in chemical states of brain, and consequently an illusion. Considered that in clin
ical psychiatry, narcotics and drugs are normally used in order to induce a kind of
state that resembles schizophrenia, anthémmore the loss of setbnsciusness
and sense of time may come true with psychosis, just as with mystical experiences
then does it mean that psychotics are closely related to mystics? If that is the cas
it follows from here that we can legitimatedyplain religious and mystical experi-
ence by reducing it to the changes in ifiirain processes or through subcon-
sciousness.

William James believes that consciousness enjoyed drunkenness in conse
guence of using alcohol bears a bit of mystical experiesnogé,what is more, he
had perceived, he said, the unity of opposites by an experience of nitrous oxide h
himself tried. In his workfi T HDeors of Perceptian Aldous Huxley repogin
detail what he experienced after using mesealivihat happened in hexperience
is that the sense of space was weakened, an eternal time perceived, an extraor
nary wotd in which everything shines out of its inner light manifestbd,ego
weakened and disappeared and finally the unity of all thivaggperceived. Hux-
ley, as he himself stated, saw everything as it is. In addition, what he experiencec
by using mescalm bears a strong resemblance to the enlightenment Christian,
Hindu and Buddhist mystics have virtually experienced. And the conclusion he
made is beyond dispaifor him:fiBut, one way or another, all our experiences are
chemically conditioned and I f we i ma
al 6, purely o6intellectual, purely O0ac
bled to investigate the intexhchemical environment at the moment of their occu
ren?ceo

PsychiatristWalter NormanPa hnke6s experi ment of
the most sensational events of 1960s for understaridengsychology of mysti-
cism. The purpose of the experiment wasetst tvhether psilocybin, as having the
same effect with LSD, could give rise to experiences similar to what mystics re-

1 James WOp. cit. P.378 379
2 Huxley A The Doors of PerceptioR. 155.
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ported. Those who took psilocybin in this experiment reported ¢éxperience by
using characterizatiorsuchasa sense of unity, sacredss, ineffability and tran-
scendence of time and spadeater on, Timothy Leary who supervised Pahnke in
the experiment dared to assert that LSD is of a great latent power to bring man u
to God. Indeed, he actually saw the experience of LSD as a relgxpasience.

For him, in the experience of LSD, as in religious experience, anyone can easil
witness a sense of awe, profundity, inspiration, enlightenment, revelation trans-
cending the ordinary consciousresAccording to the German Anthropologist
Chrisian Ratschthe psychiatris$ Rick Strasmarand Stanislav Grofthe neurolo-

gist James Austirthe anthropologists EL. Master and Jean Houston, and Huston
Smith, psychedelic experiences also have a great potential for producing authenti
mystical experieces. F o r  Ghe spfectruntiof possible reactions to LSD is very
broad and includes episodes of mystical raptures, feelings of cosmic unity, sense c
oneness with God, and pdif¢ memories, as well as paranoid states, manic epi-
sodes, apocalyptic visien exclusively psychosomatic responses and, many oth-
erts o

In consequence, it can be reasonably said that the changes withibrantra
processes caused byypksedelic drugs are capable of producing genuineicelg)
or mystical experiences. If we refuse accept the perennialist defioih of reli-
gious and mystical experience as union, it is likely to be faced with a huge numbel
of druginduced religous and mystical experiences. In that case, how is it possible
to provide objectivity to genuine mysticakperiences? Because, it seems quite dif-
ficult to demonstrate that genuine mystical experiences are not merely subjective
and psychological experiences but are also verifiable ones of an objective reality
transcending human being. It is questionable how oan distinguish genuine
mystical experience fromdrug-induced one.

Thus, contemporary psychiatrists have mostly seen mystical and religious ex-
periences as having symptoms of psychoses or mént&dses so that it is almost
impossible to disnguishbetween a mystic amalpsychoticperson In fact, psychi-
atric literature is full of articles and studies discussing what diagnosis is to be made
(hereditary degeneration, epileptic seizures, psychotic, schizophrenia, hysterica
psychotic, artificial catatia, paranoid, etc.) for the experiences and personalities
of great mystics. For instance, two Canadian psychiatrists draw our attention to the
fact that many psychotics have described their own experiences by such charactet
zations as trance, positivesin g h t and union with Adwor

! For more detailed knowledge, sBaehner R. CZen, Drugs and MysticisnP. 88 111;
Austin J. H Zen and the Brain: Toward an Understanding of Meditation and Conscisusnes
P. 436 ff.; Horgan J Rational Mysticism: Dispatches From the Boardztween Science and
Spirituality. P. 25 29.

2 Leary T. The Politics of Ecstasy. 107ff.

3 Horgan J Rational MysticismP. 150, 174175; Masters R. E. | Houston JThe Varie-
ties of Psychedelic Experienc®. 302 312; Smith H. Do Drugs Have Religial Import?

P. 326 328.
4 Grof S.Psychology of the Futur®. 141
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the mysticalexperiencé Again for Leuba, mystical experiences can never be dif-
ferentiated from some unusual syndromes before epileptic seizuresgligoous
trances and hypnosis. The only differebetween them is that mystics tend to in-
terpret their own experiences in a different way and cohtext

Thus, Leuba has made a direct challenge to the claim that mystical experienci
contains a sense of reality and objectivity transcending human being, wasch
put forth by William James and Walter Stakte regards the perception of an un-
seen being which seems to underlie all religious and mystical experiences as simy
ly an illusion, and hence states that all religious and mystical experiences are bu
hallud nati ons. AOQur theory of the Sense
of strange impressions (sensations, feelings, emotions) whose origin is not per
ceived, is, according to a deeply ingrained habit of the human mind, automatically
personifiedor at least externalized in an Agent, and that the idea of this Agent sets
off in the subject reactions which themselves contribute to the formation of the
idea of the nature of the AGd.énrhiswosknd
Leuba tries tshow thafithe Sense of Presemdacked the testimony of senses but
possessed the perceptional certitude has been frequently found in many persol
from nonreligious setting. Such a sense of reality or Presence is able to manifes
itself in many norreligious kinds of ecstatic trances, in some mental diseases and
even in ordinary states of consciousness. Indeed, the sense or thought of Preser
produced by psychphysiological processes is virtually capable of engendering
various reactions to which a rela¢ing may give rise. So the sense of Presence
seems to anyone as if it is an experience of an objective being and then immediats
ly turns into an expeence of a real and objective being. For instance, it is occa-
sionally reported that some novelists likel2& and Flaubert were totally lost in
their characters as if they were in a mutual conversation with them or they them-
selvesturned into theharactef.

Freud has seen God as a pathological illusion caused by subconscious desi
and also religion as a warsal obsessional neurosis under which lie suppressed
wishes and desires, and feelings of guilt and sinfulness. He has identifieduselig
and mystical experience particularlya@soceanic feeling, that is to sag/sense of
an infinite and eternal thin That feeling, which is also the source of religious en-
ergy,he sees aa projection of infantile desire to protection and security. Since, to
melt intothe ocean means entering into a boundless, quiet and safe harbour by be
ing released from all limitatns, sufferings and despair. In other words, mystical
experience virtually signifies only a craving for an unshaped consciousness in
which a child has not yet been able toaafe itself from its lifegiving and caring
mother, that is, the subjeobjectduality has not yet grown up. Mystical experi-
ence symbolized as the melting of a drop of water into a river or ocean by various

1 Horne J. R Which Mystic Has the Revelatio? 284.
2 Leuba J. HPsychology of Religious Mysticisr®. 293
3 Ibid.
4 1bid. P. 282 290.
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mystical traditions is originally the sign of being infantile observed in adults,
wish to be unconscious again insttle sde harbour otheirmothed somb'.

Now, who can refute the claim that perceptions of an extraordinary realm into
which only mystics can penetrate and mystical visions are nothing but purely hal-
lucinations, and by which means? Surely no other than onlyhbehas a psycho-
logical and subjective certainty with his mystical experience. If we are to ask a
mystic how to know whether his perception is an illusion or not, we will probably
see that he refstto nothing but his subjective experience. Sitttedemacation
line between what is real and imagin&gsdisappeared by the time those experi-
ences have taken place, and mystical experiences are likely to include visions fo
which it is much more probable to be an illusion, and more importantly, a mystic
geneally inclines to takehesevisions as more real and true than usual or regular
things, it isimpossible to verify the authenticity of mystical experience solely by a
reference to subjective experience itself. For instance, John Nash, winner of Nobe
Prizezin 1994 with his figame theoryo, wa
imaginary human beings or happenings other people could not do. What was criti
cal in his case is that he had a strong belief in the truth of what he had experiencet
I. e. his hallicinations, so he did not have the least of doubt about what he had ex
perienced might be a delusion. He was living in an imaginary world. There are cer-
tain ways or means, in our everyday life, to understand and identify whether any
perception is a hallucation or not. We have at least objective criteria and tests
that enable us to decide what perception is to be counted as accurate or false, a
to distinguish the genuine and verifiable experiences from hallucinations. But in a
caseof a mystical experieng, in which there is nothing temporal and spatial and
the Kantian criterion of objectivity is violated, it willot be easy for us to find ob-
jective criteria at all. The issus more complicated and harder when it is consid-
ered that many different mysticantologies and hence mystical claimse con-
flicting with each other.

As Wayne Proudfoot indicatethe cognitive value of an experience can only
be demonisated by formulating the best theory which can explain the experience.
Then,the sense of realityr objectivity regarded as the essential part of mystical
experiences is merely an opinion or a supposition in need of verification by means
of independent testsTo make psychological certainty identical with epistemolog-
ical certainty is a logicalandmeh odol ogi c al fall acy. | r
it seems to us that a moment of consciousness is unmediated and hence not infe
ential. But only that feeling does not warrant that it is not inferential or it does not
contain any concept. The only eviderfor the claim that a moment of conscious-
ness i s unmediated would be someonebo
cient as an evidence. A person may have a feeling of certainty in his intuition. For
all that, intuition is not infallible. Intion is a belief, a hypothesisvhich is ad-
justable and improvable in the lights of fresh knowlédge

! Shafranske E. Frreudian Theory aneligious ExperiencB. 214ff.
2 Proudfoot W Religious Experienceé®. 63, 163.
3 Peirce C. SSome Consequences of Four Incapacitie®3Bff.
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It must be added that contextualist thinkers never accept the idea-of self
guaranteeing experience or intuitional perception of redfy.them, there is no
experience without interpretation. And socutural context strictly predet@ines
the way consciousness has a perception, an experience, a thought or a feeling. S
direct or unmediated perception of reality is not possiliies also means that real-
ity is completely relative to language. dshit is not possible for mystical experi-
ences to convey fresh insights from a sphere into where our reason cannot pen
trate and where there is nothing corporeal and human. It follows from here that
truth and validiy of religious and mystical experiences must be basdatednuth
and validity of a belief system out of which it is emerged. But once it is accepted
as true, we immediately find ourselves in a vicious circle. Clearly speaking, the
truth and validity of aeligious experience presupposes the confirmation of certain
beliefs and essentially religious doctrine in advance. In that case, unless we ca
prove without resorting to religious experience that God or an Ultimate Being ex-
ists and religious teachingtisie, and moreover we can give a rational explanation
of Gododés nature and His relationship
ence will never possess cognitive validity.

Does not the agreement of mystics from different traditions on the saline rea
ty and their unanimity in objective reference of experience and its content establis}
the objectivity for religous and mystical experience? It can scarcely befyaig.

Since contextualist analysis of religious and mystical experience shows that the
claim thatall mystics are unanimous lacks empirical support and rests on a meth-
odological fallacy as to the relation between experience and interpretation. Accord
ingly, the defenders of the argument of unanimity should pfova the outset,
without addingor imposing their own perennialist interpretations (how possible is
this? Especially when Gadandea nd De r r iofduadérstanding and inter-
pretationis considerel, that Jesus, Allah, Nirvana, Tao and Brahman are all iden-
tical and refer to the sanmreality reached through the medium of various experi-
ences, and hence they are named differently.

On the other hand, it is not plausible that mystics can get away from ineradi-
cable disagreements and confliaifmongthemselves abouhe nature of theiex-
perience. It is almost impossible for various traditions such as nature mysticism,
Theravada Buddhism, Islam, Samkhyaga, Jainism, Taoism, Zen Buddhism,
Christianity, Judaism, Shamanism and Hinduism to be in full agreement or una-
nimity with each other abauhe nature of Ultimate Reality, the existence of God,
whether God is personal or npersonal, whether individuality or self dissolves or
survives by the moment mystical experience has oeduwhether there is a uni-
versal and infinite self or soul etc.

In addition, even if all mystics can reach an agreement about what they have
experienced, this alone never suffices to provide the experience with objectivity.
For, an experience is likely to be unreal while it is universal. For instance, the fact
that those who have seen a mirage could describe with one voice what they havi
seen as water does only indicate that they do not misdescribe their visual expers
ence. This one voice, however, does not guarantee that some water exists obje

tively right there. Evenf all human beings might have enjoyed mystical experi-
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ence and their experiences were all the same with one another, this indicates not
i ng more than that there iIis somethin
nature that enables them to enjoy thsisgilar experiencés Therefore, unanimity
among those who Ba certain experience does not satisfy the demand of objectivi-
ty. Proper criterion for objectivity is Kantiaan experience is objective only pro-
vided that its contents can be placed in aisgamporal order with other experi-
ences in accordance with scientific I&ws

Are there any other ways of satisfying the need for objectivity of religious and
mystical experience? The way which is much insisted on and frequently used ir
philosophical studis of mystical experience is the argument of analogy between
sense experience and religious or mystical experience. Does it realgtipabve-
ligious and mystical experience is objective and cognitdvd?ocates of both ex-
perience of unity and theistixgeriencelike James, Stace, Swinburne, Alston and
Wainwright have favoured this analogy in order to give a rational explanation of
objectivity and authenticity of religious or mystical experience. According to this
analogy, religious experience, justsEnsial experience, is an experience of some-
thing. Religious or mystical experiences, as reported and alleged by mystics, in
clude the perception of an Ultimate Reality or a God beyond their mundane being
Therefore, those who have a religious or mystiggleeence strongly feel that the
perceived thing exists in mind as well as in reality. In addition, both religious expe-
riences and sense experiences are direct and unmediated; both are also basic
foundational perceptions that do not depend on anotH@f loe experience. In
both experiences, there is something, as independent of the perceiver, like a tab
or a God, which is directly given, appeared or presented to the perceiver. The pel
ceiver is, in his turn, aware of the thing which presents itselféaonsciousness.
Relying on both kinds of experience, we can easily make certain assertions abolt
something external to the experience itself, which are atijesand independently
checkable; we have some tests in both sense experience and religietisnee
for the veridicality of what is perceived. Conseqiygrtst as our ordinary percep-
tual experiences provide a warrant for our beliefs about phenomenal world, so doe
religious experience about divine wotld

Before seeing whether thatawgy works or not, it should be noted that there
are considerable differences between the experience of unity and theistic exper
ence. Firstly, in theistic experiences, God and man are ontologically independen
of each other and thus, there is the perceiver insaeeand the perceived as inde-
pendent of the perceiver in another side, just as in the sense experience. Where
the sepration of the perceiveir perceptioni the thing perceived is not found in

! Stace WMysticism and Philosophy. 136.

2 Gale R. M Mysticism and Philosophy. 311 312.

3 Davis C. F The Evidential Force of Religious Experien&e.19 28, 77;Yandell K. E.
The Epistemology of Religious Experien€e.33 57; Alston W. P Perceiving God: The Episte-
mology of Religious Experienc®. 9 ff., and Alston W. P Religious Experience and Reabgs
Belief. P. 296 303; Attfield D. G.The Argument From Religious Experience // Religious Stud-
ies.1975 Vol. 11. N. 3.P. 337339 Wall G.Religious Experience and Religious Belief.1ff.;
Wainwright W. JMysticism and Sense Perceptiéh 125 128,134ff.
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the experience of unity. Since those experiences are teoitional, a distinction
between the perceiver and the thing perceived cannot be made. Secondly, theist
experience is not contentless. It is a fact that in theistic experiences man is awar
of such things as Godods | o sses,akmpwedgee ,
or insight as a result of his encounter with God. But the experience of unity is con-
tentless because consciousness is emptied of all its content. Since it is contentles
it is not a state which may be aware by man, and does not congéinmgras true
knowledge.

Now, with respect to the experience of unity, it cannot be plausibly said, as
contextualist thinkers insist that those experiences are unmediated and withou
concept or interpretation, and the reality called as religious or raysan be ex-
perienced as it actually is. Therefore, it is not empirically possible to find a reli-
gious or mystical expesnce which does not contain any concept. Even though it is
assumed to be possible, it would be inappropriate to identify or quadifyan ex-
perience. The possibility of any experience depends on the existence of an individ
ual who has enjoyed that experience. If personality or ego is dissolved in the expe
rience of unity, then it is not possible to speak of a personality or ego whoet we r
gard as the possessor of that experience. At the same time, it is by no means re
sonable, because of the annihilation of self, to even imply that a mystic has ability
to recall and talk about his own mystical experience. As a matter of fact, to experi-
encesomething is equal to be conscious of it. Accordingly, consciousness is al-
ways intentional; it may be a thought, a sense, an emotion or an image and so o
Consequently, it is not empirically possible that consciousness is emptied of all its
content and® it becomes entirely empty, and it is not intentional by the time mys-
tical experience has occurred. For, granted that consciousness is likely to be emy
tied of all its content, it will be unconceivable to speak of an individual with cer-
tain pecularities, attributes, thoughts, concepts, senses and predispositions. Above
all, to be an individual means to have an individual consciousness. Moreover, if
any possibility as the emptiness or purity of consciousness was accepted, it wouls
be improper to go on toka step into and build a metaphysical world. We have no
reason other than the reports of mystics for the fact that we are allowed to move
from pure consciousness to such a concept as absolute and eternal being. Even i
might be, how can we justify thah empty and contentless consciousness is or re-
fers to Brahman of Hinduism or Allah of Islam or Nirvana of Buddhism?

In consequence, the experience of unity is not essentially a perceptual experi
ence in the same was anexperienceof sense. The primarycondition for any
experience to be osideredas perceptual is that the object or referent of the expe-
rience should béemporarily or spatially related tihe subject of the experience.
This also entails something perceived as independent from the perddieesec-
ond condition is that experience should be verifiable. But the experience of unity is
not verifiable because the One of that experience istemporal, norspatial,
eternal, infinite and absolute; the One is, at the same timesarsorial, attbute-
less, unidentifiable, inexpressible and irrational. It is actually nonsense and para
doxical even to speak of something verifiable for that experience. For, it has no

content to be verified. Besides, who will perform the verification? Man or God? If
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All is One and He is the only real and actual being, then is there any point in veri-
fication of the experience?

Theistic experience, just as the experience of unity, is not a member of the
class of perceptual experiences. Theistic experience may be peaicemvided
that God is to be in a temporal and spatial relationship with something He cause
and the causal relation should be proved. Since the causal agent of theistic expel
ence is God who is neiemporal and nospatial and also wholly other, it ig@ost
impossible to show His causal relationship with religious experience. Moreover,
God is not a physical and observable sensate being. Therefore, we have no ind
pendent tests and standard ways of checking for the reliability and validity of theis-
tic experience. Again for the same reason, we are not able to predict what is going
to happen in the future or make sussfal predictions and inferences on the basis
of that experience. Hence, theistic experience is fully devoid of regularity. More
importantly,supposing the possibility of theistic experience is accepted, if man did
not formerly possess a concept called God whom he has identified by certain prop
erties or had been described by religious teaching, he would not be sure abot
which properties or appeances in the realm of perceptual experience are from
God or peculiar to God. It follows from here that theistic experience, whether it be
possible or not, has no evidential value. Since, here is a God whose existence hi
been previously accepted. So tlrof theistic experience depends on the verifiabil-
ity of religious belief or teaching on which it is based. However, it is quite difficult
to find plausible or rational explanations and solutions for such metaphysical prob-
lems as the existence and natafeésod, His relationship with the universe, free-
dom of human being and evil. In that case, we necessarily incline to resort to natu
ral reasonswhich are more simple, understandable and economical in order to ex-
plain religious experience.

Consequently, thstic experiences are not cognitive or noetic, becdllsé/e
have no independent tests and standard ways of chetldngrifiability and reli-
ability of any religious perception; 2) Since God is not a physical and sensate be
ing, it is nonsense to speaksense organs in religious experience; 3) We are not
able to predict what is going to happen in the future or make shdgeiedictions
and inferences on the basis of that experienee there are no predictable regular-
ities within the realm of rejfiious experience because only God knows when,
where and to whom He will present or reveal Himself; 4) It is possible to show the
cause of experience and also the causal relation between subject and object of €
perience in sense experience, whereas theataelation between subject and ob-
ject of religious experience is highly obscure; 5) We have no universal and com-
patible tests for religious experience. Since there are many religious traditions
which are different from each other in their ontologiess ilmost impossible to
find a universally accepted or commonly agreed test; 6) The verification of reli-
gious experience presupposes the acceptance of the truth of religious teaching |
advance, and in addition, it ignores two conditions which are seestassary and
important for sense perception, namely the confirmation of the experience througt
the experiences of others, other senses and certain instruments, and the ability

making succssful predictions and inferences on the basis of the experibnoe-.
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ligious experience, all thirsghat can be observed and determined is the slowdown
of heart rate and breathing, reduction of stiesd some changes in the chemical
structure of brain in meditation or yoga. Unfortunately, from that observation, we
camot legally go on to infer that there is an agent transcending and independen
from man. If sociecultural context which predetermines religious experience is not
ignored, and reports of many mystics are not put aside as misinterpretations or nc
equated \th each other thanks to an imposed interpretation from outside, it is real-
ly difficult to claim that mystics are unanimous. Actually, religious and mystical
experiences are in conflict with each other and hence cannot be used for checkin
each other; 7) &ligious experiences are not as universally accepted as sense expe
rience, and in another words, religious and mystical experience is not available tc
everyone; 8) The eternal attributes of God are problematical from perceptual as
pect. Because, we can neyeoject divine intelligence, might and good in our per-
ceptual experience; 9) Rather than theological or metaphysical explanations, natt
ral ones should be preferred in understanding and explainingotedigxperience
if one cannot prove the existence@bd and give rational explanation of His na-
ture and His relation to universe; 10) Perceptual experiences including religious
ones are not free from concepts and beliefs, and thus not unmédiated

As a result, it is very hard to make a decision about whegfigious or mys-
tical experiences are real or delusion. Though religious or mystical experience an
altered stateof consciousness involved in it do not necessitate the existence of an
external or transcendental agent which is assumed to be the cadugeaDivine
Being, it is real in its positive effects and transformative force. It can be said that
there is a state of consciousness, a different kind of experience or unusual exper
ence, no matter whether it salled subconsciousness or supraconssitess,
which may inspire mystics and reveal such positive qualities as creativity, univer-
sal love and compassion, optimism, happiness, harmony, individualisation and in-
tegration, artistic and intellectual genius, leadership, etc. And religious or rhystica
experience nourishes not only mystics, saints and prophets but also scientists, ar
ists, philosophers, poets and étc.

No matter how often mystics were called psychotic, schizophrenic or paranoi-
ac and how their experiences were equated with psychbslegs not warrant that
all mystical experiences are delusions. It is selbwn that behind great inven-
tions, brilliant art works and literature, architectural monuments and apakimg
social and political changeaylsome agents or actors who were aatdinary, ab-

1 SeeMartin C. B.Seeing GodP. 173 188; Mclintyre A. C.Difficulties in Christian Belief.

P. 67 73; Zangwill N. The Myth of Religious Experienc®. 11 22; O 6 H e aExperence, Ex-
planation and Faith: An Introduction to Philosophy of ReligiBn25i 54: Kenny A.What is
Faith? P. 411 42; Oakes RReligious Experience, Senfee r cept i on and Godéo
servability.P. 357ff.; Ayer A. J.Language, Truth and Logi€. 114 120;Katz S. TLanguage,
Epistemology and Mysticisni. 22; Flew A.Thedogy and FalsificationP. 96 99; Flew A God

and PhilosophyP. 133.

2 See Einstein A Einsteinds Credo Il - [ UR
website.de/z_biography/credo.htmMaslow A Religions, Values and Pe&kperiences.
Newyork: Penguin Book4976;RussdIB. Mysticism and Logic and Other Essalys..
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normal, mostly suffered from psychological disorders and were on the verge of be:
ing psychotic. More interestingly, do we ever evaluate, as a rule, any famous work
which belongs to an epileptic, schizophieor psychotic artist or scientist lyrby
considering the personality disorder of its creator or some defébeimr e at or
character, and consequently regard his work as insane or delusion? Probably, no.
is evident that mystics have made considerable contributions, especially by theil
works, views and traditions peculiar to them, to the earthly experience of mankind.
And their mystical consciousness is not disordered, incoherent, pessimistic, anx
ious and incompatible with everyday life, as it is in the casesyafhytics, schizo-
phrencs, etc.; mystical consciousness bears a transformative power in positive
sense which allows man to see, understand and interpret the world in a more holis
tic, optimistic, friendly, loving and compassionate way.

BIBLIOGRAPHY

Alston W. P. Perceiving GodThe Epistemology of Religious Experience. Ithaca and
London: Cornell University Press, 1991.

Alston W. PReligious Experience and Religious Belief // Contemporary Perspectives on
Religious Epistemology / Ed. by R. D. Geivaddt Sweetman). New York: Oxfd University
Press, 199P. 295 304.

Attfield D. G.The Argument From Religious Experience // Religious Studies. 1975.
Vol. 11. N. 3. P. 335343.

Austin J. H Zen and the Brain, Toward an Understanding of Meditation and Conscious-
nes. London: MIT R¥ss, 1998.

Ayer A. JLanguage, Truth and Logic. New York: Dover Publications. 1952.

Brainard F. S.Defining Mystical Experience // Journal of the American Academy of Reli-
gion. 1996. Vol. LXIV. N. 2. P. 353893.

Davis C. F.The Evidential Force of ReligisuExperience. New York: Oxford University
Press, 1999.

Donovan Plnterpreting Religious Experience. London: Sheldon Press, 1979.

Einstein A Einsteindés Credo [/ Al bert Ei nst
http://www.einsteirwebsite.de/z_biography/ate.html (accesed 11 May 2016).

Flew A.God and Philosophy. London: Hutchinson & Co Ltd, 1966.

Flew A. Theology and Falsification // New Essays in Philosophical Theologg. /bi
A. Flew, A. Mcintyre. London: SCM Press, 1969. Pi B80.

Gale R. M Mysticism and Philosophy // Philosophy of Religion / Ed. by S. M. Cahn. New
York: Harper & Row. 1970. P. 30313.

Grof S.Psychology of the Future. Albany: State University of New York Press,. 2000

Horgan J.Rational Mysticism: Dispatches From the Borderistn Science and Spiritu-
ality. Boston, New York: Houghton Mifflin Company, 2003.

Horne J. RWhich Mystic Has the Revelation? // Religious Studies. 1975. Vol. 11. N. 3.
P. 283 291.

Hughes T. HThe Philosophic Basis of Mysticism. Edinburgh: T. & T. C|ar837.

Huxley A The Doors of PerceptiobMew York: Harper & Row, 1990.

James WThe Varieties of Religious Experience: A Study in Human Nature. New York:
Longmans, Gren and Company, The Modern Library, 1929.

Katz S. TLanguage, Epistemology and MysticighiMysticism and Philosophical Analy-
sis /Ed. by S. T. Katz. Oxford University Press. 197822 74.

Kenny AWhat is Faith? New York: Oxford University Press, 1992.

60



Leary T.The Politics of Ecstasy. London: MacGibbon & Kee; New York: G. P. Putnam,
1970.

Leuba J. HPsychology of Religious Mysticism. New York: Harcourt, Brace & Company;
London: Kegan Paul, Trench, Trubner & Co., 1925.

Martin C. B.Seeing God // Religious Belief and Philosophical Thought: Readings in the
Philosophy of Religion / Ed. by WP. Alston. New York: Harcourt Brace & World, 1963.
P.172188.

Maslow A Religions, Values and Pe&kperiences. New York: Penguin Books, 1976.

Masters R. E. L., Houston The Varieties of Psychedelic Experience. New York: Rinehart
& Winston, 1966

Mcintyre A. CDifficulties in Christian Belief. London: SCM Press Ltd, 1959.

Oakes RReligious Experience, Senfee r cept i on and Goddés Ess
Religious Studies. 1981. Vol. 17. P. 3367.

O 6 H e abxperfence, Explanation and Faithn Introduction to Philosophy of Religion.
London: Routledge and Kegan Paul, 1984.

Parrinder G Mysticism in World Religions. London: Sheldon Press, 1976.

Peirce C. SSome Consequences of Four Incapacities // Philosophical Writings of Peirce /
Ed. by J Buchler. New York: Dover Publications, 1949, 228 250.

Poloma M The Sociological Context of Religious Experience // Handbook of Religious
Experience / Ed. by R. W. Hood. Birmingham, Alabama: Religious Education Press, 1995.
P.161 182.

Proudfoot W Reigious Experience. Berkeley, Los Angeles, London: University of Cali-
fornia Press, 1985.

Russell BMysticism and Logic and Other Essays. London: George Allen & Unwin Ltd,
1959.

Shafranske E. Prreudian Theory and Religious Experience // Handbook of Rabdgtx-
perience / Ed. by R. W. Hood. Birmingham, Alabama: Religious Education Press, 1995.
P. 200 229.

Smart N.-The Yogi and Devotee. London: Allen and Unwin, 1968.

Smart N.Understanding Religious Experience // Mysticism and Philosophical Asalys
Ed. by S. T. Katz. New York: Oxford University Press, 19810 21.

Smith H Do Drugs Have Religious Import? // Philosophy of Religion / Ed. by I. Rowe,
W. Wainwright. New York, Chicago: Harcourt Brace Jonanovich, 197325 337.

Stace W. TMysticism and Philosophy. London: Macmillian & Co Ltd, 1961.

Wainwright W. JMysticism and Sense Perception // Contemporary Philosophy of Reli-
gion/ Ed. by S. M. Cahm). Shatz. New York: Oxford University Press. 1982. P 123.

Wall G.Religious Experiece and Religious Belief. Lanham, New York, London: Univer-
sity Press of America, 1995.

Waterhouse E..SThe Philosophy of Religious Experience. London: The Epworth Press,
1923.

Webber JRevelation and Religious Experience. West Midlands: Abacus Educafenal
vices. 1995.

Yandell K. EThe Epistemology of Religious Experience. Cambridge: Cambridge Univer-
sity Press, 1993.

Zaehner R. CMysticism Sacred and Profane: An Inquiry into SomedReanatural Expe-
rience. London, Oxford, New York: Oxford UniversityeBs, 1971.

Zaehner R. CZen, Drugs and Mysticism. New York: Vintage Books, 1974.

Zangwill N The Myth of Religious Experience // Religious Studies. Cambridge University
Press, 2004. Vol. 40..Ri 22.

61



lrt1J[RrReU[JYLRSR
trvrecud

srdaefArR1 I RueuvftRC Jruds raplrftrY RLF
1 AXIVi XX

1 JtedJotsH M W eiOraydz® )< ss® ¢ .
] Z0s © XI V
v Je/JARHUEBSRE [Il[uU

vs02dzr j] BN jMsoa O, d o 6MtsB j dedasmisd W
Els o Istsdz, WO Issdgd sffsv ydzj deseo tsB j Ists s,
tcOL dzd ydz" @3, CO¢C d MmMtsHjty Odedj dzOdzOc O o3
YyoOjo 1t B jls dBsdyOdsdvw, ¢  C t#f st iy dig dz
ftedSCOLOBE dqLeojMmisdzr = d dzj dL o Misdz r3tstelz €
NYdls COMOIs! Mw dzdets L dzZ0OC BB lsdzduydw d s

Mo j, &t MOBSEs jcEts Mbkh jfMlseoss Oded W,
zdets dqd3jdz jets ydzjdese. v Oh j ofMmjcet tsdz
sBhjfMisej HJ dZzOJIsfpv HJ Wdstg edss telzfsldnfisd, d¢ ¢4 o §
k2 ddzd ddes?2 Wstedsj bkyjddt!. RASEHO jfi
COC, dOfted®Bjtc, ©BWLOI]d Msots Mslss j st
H j dzd w c:sLststGr; of sczdzj dwsEbkls 8¢ 0OL Ols!

e tsBdzj SO Ismw o Wstedsk Iststey j Mise j dzdets G t
f Ols! L H J fadzd Bats CHAfEMLEEZ mMide & Istsdz, Ylsts
cftocslsdoe dmMitd LsoOdedw BjISO, fftoj H]
[ Hd deflse | dedzets§ , Ylsts dzOfy Mdbezls joaej frstAnidists o ipjda
sOCdj >14 sBoddzj dzdw fHteslsde vtV MEtse
Bdzesedr Httkzedm tBHMN jMlse, ddjs hda BtsSdzj J
fiecslsdeo oeMmMj- BN jMlse ftsHBdSEes IsdfO.
oW, dz4WW|sGZ@glzllsﬂ3 sBh jMisotsdz o Issydesdy md3
&z CSGHO dzgj HJ ZOdzs SO2dz" dL Mmeatsjets ME"
dzgj Mlstcj BWIsMw MCter 9 Ols! Motss f tod dzOH dzj Y «
esdzO ot tesmO, d Mmdzj Hs9 OdiY BdzO Mifytg Jsy Higi O
fsHAatSHBY ¢ ddzsjteftejlsOydd ftsdvilsdw ¢lsOq
d Mdzd MmMEHuHdIs! fs ofmjd3 M stc O3, tcOL 9 Stc O
sftcjH]jdzj dgdW 1 Istsets Isj tod3d dzO. yOh j ofMmjcgc

Ed. RGEUzOIs' jo (fjtejotsH)

1L OyOdks d feoHsdjddj ® fjH' HEN o dasds) tod
94: 2014. 780 .4. 2@15 5983)5.. wdMis43BO M’ &S,
{ |dodesds, (hEsEejwAsod] M YctkOd d &q idssd
ltodd3. tej H.

62



tso jton desfls dz' dp johLde. dzWtH dgtelds tets@s d M€ dzs ydls j
jtolsr BtteOdzdL Oydd d fHtsd L ks lsmw 1 Isdd3,
slswls fteddzsydls: 1t tsftejHjdjddj] ¢ Ht
h jdadets ezt ftocdtesHlkz., sOC Br I1sOd3 ded BT
HWPi, ft CttO2dzj?2 dBjtej, HAW L Oded B3O8 h j
sstesdsz SO dzis§ IstsB bz Missdtw L Olsj dz' dzts B M j 1
Moty MEkh Moo Odedy ddzd Metsdnm ydzj dzso,
shjd Iy ddzd dde" &3 Is Qi@ ¢ sl 195 5 df)
tcOMMdBzOIstcd o Ols! Mw COC kO2dtsj BN jMlse s,
clitljtedujmSkye d ciSLtljtdujmShkye .
dzr &3 fsHlse jtoyHjdedj &3 1 IstsdBEz. s sdzj yodzts, e
sBtsL dzZOydls! ¢ isd@®S dydzisb tedfsydv e, o dzOMlssw
COC oy EyJ c¢tetsteddzd, dztds ezl T, dz tfidts p |
ddzd wozyj dzj GgitEiEd Bls Cslsste’ o Istej Bz j Isfw
L 8] MW f fplstsed d3slsifds dzaif FEfe s 1 €]
duj MS sklz foOls vdfs JYylets tsdats d W o dzw j Is

]
4

mo 2
—=
S &

¢ :

dzj dzdzts, 9 UMW MStsd Bh jMmlse j
5T 7 dZOdkd odHe, fslssdk vyl jf
) dfy O delPs GHIE fiplstisds &) ' ¢ aSClac s o | dzdets
te
¢

N al
- - g+ 000

&

090 BlsCOLTM 90Is! 9o { tddidavidsidiad upj fr
COC ML B Oz alstEz] j dotsy HO jjldif
L ydzj detse [ BN jMlse O, dzg Mdsshmtsw
d ot ddw Mo tsj ¢ tsidasp fipigdg] tdcldsd
jlIs MatcOdzvIs! fYotetsCd d dzj H S
tcMlsoso Olsy dd3 © MtejJH] MOAISC
mMwils PO [ BH" jHlso O Qdzfwu O
BlsCOL O BB zdy BIs dIB§ t* yise
| Hjdzjdzdzr | JtcOQoaddzO Y tso jHJ da
sjed@Qy M2 dZhityggges 1 CL-
dwa ydzj dz' fiet @ Isfodgiamjldsd  fyidta
s st g2 Emdazsedwr eoMmj
dzj Is  J &zOdefdjB tf L &jODH[tEsE dps'c s
] G5
dz

—‘Wq__
I~ T AN IZGR O
OFIIN "gear-g Sx
: ;Q&SEE'CJJE

SO0 0@ Be
&

ftsojHJdad.] Idfjitcspjdey,] Ishva
rds tsBtcOL A ftod ydmdzw e Is
Isdesh j dedd [BN Mo O d |

§ s IFasIooganIonN
2

FOFSETAISQIN

1 s MEjtelsd . 1. 1 &OsOkMEs2 5 dddydol
UMY MSsEs SBh Mo O oathds dMfsd Lo Oddj 6
9T L’ 9 Odzts dzOfrpaftyde'C ds Bifits] fiffdsets) dzdzts s d . [ OdzdzOwY ff 6O
t. 1Jjdsdz0, MS-tOdy zom! IHad Jh@dsesde Bddzts O H O d
MC 2. [ to] figftmdi5e)9 Y & d k). ©

1 ¢cfMdrduimMSdd wOLadIsdj dse Isj supsw,dmnigss
ZOMlsswh jj otej " dzOL' 906 ls § OwOf Ny ds.dsE e MC d
3BlavatskyH.PLa Cl ef de {LMi7ZITh®osophi e.

4 bid. P. 75 76.
63



Yylsts ftsmdzj HMmlseadw 1 Istsets Htsdzy dzf
Ehjftso sO @i d dgzls f3i HE disfste dzj € SISt
LOModHjIsj dz Mseatsea O tOdzj j] MOd3zs
d (BjLOdzls), do dgyy MmMtse j teh j dzdets ¢ tsd3g
Ols: jj d CdzjejlsOls: zO dzj j B ZHI s
Yd dgdafl ) dzdp d jS@pQEds s stets d(3lz tsdzd  dzq
c dzgj ~ByYykz MEOLOIL!, yYlsts dzgg Mmkh jMmls
fstcoo M dOhdd3 ftojLdHjdelssdy, Y
zZzO dzj J oBLiz)sdB Pz dzlists @ gziz®izs Mls
OjIs 9 IsOEtsdR MAzZEYyO] oM BO M te! J L (
Rdets Iswy j dzts 2. lMieHO dzgj mntBtotsh s BT Is
d Mdew IsO¢ 5 lsdesh jdzde ¢ sigtsdilz,lsc
EfCd MlsOdasoawlilsmw ftoj Misky dzj dzedlj dzy sk
Ooadls! ftejHMIsOodzj dzdd B L Isd~
" erhj, @HJ &\ UdksOj B3 Mdzj HEE N
Iso j dzdz" j dz¢ Hd, L OBHaydeaf"dd j YR tfeQls
dz' hj2 yOfgls: s o o¢tedzj dad d > cwHQS IsCh
1 jLOdzEls ftejlsjdegnlzjls €0OC tOL dO B,
oHdIsMw Mtsslse jlsMlseakzs h OW OdzOdzse d v,
stseo, dgdgvsidclzzH daplstyf ftsHBBdZ | BkZcGttsL ™ H
Milse | dzdetsmls+ ¢ . 15 HB2HW HE [sO¢ G5,
Misdets tsB dzd YyOls! tegigd 8EY S dHdztc] Gathis stf R
Jets 90xdzJ d JwOlilsdudzjj, dzpxaddd ,
Bsdzd s MzHdd, ddydshisdsd d oM B3t
Hfr]lsG)Jls HEh O Edj teh j 65, Y Is*tsBf) dzdo 1 4 fijsidz
ydz 2 JtsGe, sts COtdkO Bjtojls dzO fmjBW
O d &@hjdedj L O BHMN Qd3'dzOdzj Mj dzdz" j J C
0]
0]
)

Q—. "Q—QS“N‘Q‘Q—.U{N'G
(RO N

S8 g

E%&SW%OOO%L-&]JWI R_IQ’J
;.q_GS

FgE-oF-agTa~n -

JJWQHEJJ@I—S“EQQ—-N’;wwsm@smﬁ

o021 o] tedzj diz3fpid €1 eGPV Ishy Cdf2v i3 cff & d
d smw B j E®dESEdds Odaddsts X j o dalzlstcj dzdz
o O d32L g jtitgdey jjMCjs2e 1880 6. B dzd
s :sHddz dL ydzindetsaz! dzfso sy i B8 o s -
cdadfSeds] L dzOdedwv, Mtseh jdade" j J 3z dzt BT
SBtSL dZOY0j di3ts2 iiMIsQ WP)j Bas dzPplz o § dgs s OV Is
L" 9 OjIsmvo d iff Hd2OG Jsdzdsyjdf J 6! , ftoj yHJ

Is BB | dij-dzdh stz C@@zH f m O s dzlz yfip alz | Olsi-
ststey j Miso j dzdz” d3 tsiBlg ds SLogzQiEE ©d] fif tistedz! fryIst
d dzj tcCOdpfecs ojOdslz frydstisB M j dedetsj , € totsd3d

FTQIEEPE{Y IJFogg T =
SNQO -

S-F O IR OO0

!Leadbeates. W.L6 Occul ti smet 864B868. | a Natur e.
2 |bid. P. 365 366.
3] Hdgj oded G jj &) dBOR OlsBO [ tstedwV ctsftetso jtoe O

MlstcOdzY j sy ¢. 1 jL Qdelcddh [ ydyls MR jH Az jdolsdepdcCE@B25(fu.. @ | |
tdbdudruvd; | SMkzHOmise j dzdze?2 KRV j 2 ) DEMEESS Bls 2(
1tsq;d3. fJtc.

SinnettA. P. Le BouddhismeEso®ique . 264.



dzd "B Htokzetsds di3j Misj IsOC Y j dCHigldsts tdg jjy ' H By
nlcOdzVv Is! Mwg 1o Isa@2Asdzj : d3" 9T HOJ B dBdtkz MmMists
Isj &3 daj dBjdejj or dzzyHjdzr fesflkzmMe adsdh + d&3d
si B St dqLEyojl 1L Blsjtedyd MSCEs Wl datsipry
JIsfmw L dzOIs' 1 Iséf ( dijsdrdets BB RBdEO® Ols S OW 9!
Mdzj Hdzd§ Mdzse ©) , d o HwkzcB@AdrzMNIS N 6 EE,
zzte Mt Mfsmtse dshis! ¢ L dzOdzdaE® s 2 dzd § 6
(ddzd OMmMlstcOdzs desets Isj dzO) , ClststceOW dzd ¢ 5
J @y dzlzyj dzd S s9 ) HOeoh dr dzj Blsd3j ded dzr 2 tsB
CdBkz disy dats f s dzdtsifyl® 81 deOCmeQjlstdyClOve dzOfls O d
dzO0 tBWL Odzdztsisd oMj cHO MtsBdzt HOISY 1 Istsls
Bh 2w HOYj] HAY Isjr, jGBler hpezicHa sdz'Bd
MisOoadls otfftes Mdz) Bz gRlstszf Oy dgso ¢ €,
orhjuhd?2 dqL 12 MjSydd, ©OMGCtrls!: Ist,
sts ddzd ddes] Efmdztse d jr MfOxg@zy dz® cdzj oftelg CiSldsy J
- tsH O figfSdztfs yj dzgdv BMeotsBtsyHOjIs jets dzdh !
Motsj Bz dOMIsOodzd Sz d sIs dgj sBr BHJ BsMIsd
[ BN jMmlse O, dzts Ctsdzy ydaets 4, dzf ls Mmoo wh
d @3z S O2 dmMwE g dkzy yddzO d o e ROW) fiylsj! dzh~dts
dzj 2hjJj vykemlet yjMmlsd, §t2dBkzls, Yyt B
d ot d&f fiPgEdss 60, Ml ssets o dzOM,
mdsj esd, d ubst, (sSddkzse mjSyds d [BN]
Ud MisdzOw  x j dzif hele@ BOBY j dzff 4§ sMd3jsls 5 Istsdh
SteeOdzdL Oydes, ) Ctlsstets? td Jdozd SO fe v
[dZO LOCOdzydeoOjls ydlsOlsts?2 dL Isj s
FetesL © oL BjLHdW Mts Mistesdzy € Oted3’ G
M bkoySdd vL t.sC Czdz' IsdL 3O fJtetsdL dzgj Mj dedzlze ¢
dzOtelzh do d ¢dej MW dzOCOL Oded 4, 3",
Hisdze ts " BlzH ] &3 dzOtlkzh Ols' j 6 ts, L OC
deo Ols! v dzO@ dzOMe
L tIsdr Isj SMissoatsdeq@aiafsy , yistsls tstg’'jds HIP'!
2 MmMiSydde, HzBdzdtclzjIlsimMw B jlstsd3 { s
e: d&OHB fBdkZOcOlk!, yYybst 1t ffshmdzh O
Br dzd MmMdzz yod, € 6 dzDy nydpdederisjo 5o OJsils g
ey YO Hheslsh j Miso ©, HJ ZOdzd 1 Ists BJL
sster n O3 ssdzt €5 ylbsts o d&zd tj y' , oMMy
mMcow MmjSydwe, ColtsttOwv, COC d& kEyj dts
s MW Mits?2 "Cdzr é d ¢ slststidddzO o8 'H tofiplehd j-fr
| BastWIls HOYJ, Ylsts ydzj dese, X j &0 hda ]

1 BlavatskyH. P. La Clef dela Th@&sophiet . 73.
2 |bid. P. 137.
3 |bid. P. 169.
“BlavatskyH.PLa Cl ef de (L7744 h®osophi e.
5 The Path (Newrork). 1889,June
65



“ls ClstyjediztsH § 5B "dpQ Sttty d df d i)' d3j da
dm" 908 ls Mtsmisswdzedd Moatsji?2 ¢cSCOLd €, Is
Isj dz! dets thfs2 s’ dis B dkesr sets R~ j 5.
s EZHJjtey Ol! (tH C-HBstwz@) @lsMBEOLY 4 2O
OetsHOY ftsH dmw d3, Cslstster § fsBlzyHOM
Jd dzsd3j dzts o e . Il ftetsyj o3, ftcdeor y¢ © ezt o
90 Bl ZdE®SCtBREYHjddY fJttdotsHdl ddsc
&ZOtedz" d3 toj L 2dz! SOIsOd. 1 ls Isdff dydz 2 Mmzkz-
B" &z MsMmisswis! Mw Ctdzeeted MM, dzO (Sl 2 |
mMisse, dzj CBIstster j (L ifdislisE ®©dz] dbfiac ¢ B Mmdzds Oda
ZzOC Odzz dzy EMlsOdztse dzj dzdzs? HOIs' lsCter Isdw
dzs Blsd3j dzgj dets, d G OpH ', 2 CO€L odtc QfldeddzfipvO dis O
stcj BZW B Widzj dzgd?2, ftmitsd Ck o] todets, -
COoOC-tfkB s Mo tsBBHIE.

| Z0e O XV

LI dr3e 1{ryrg 2010 v

bdeded 1 H tHdd&ZzOM! o 1847 ¢. Lo rfyjodgh
CO o tesMmMdzO d2O0 BIMsduyuj ME B2 ddlsj tcOlskztcj
dzts iy ! fwilsdzOH yOIs' , sdz0 fftotsy do OdzO os 190ts
1Ists otj 3" tdzO tBtcOlsd dzOMm! 9 COlstsdzd y4 f
l sLotcOIsdeh dMm o ¢dzcdzds o otLtOMIs] My
orh dz0 LOBEYy LO fftojfsHsBdSEts Atcl dzgC O 1
sls € tslictsteisight@z0 d HtYyYy. [ @t ilsj i3 j tc Od3]
zOdz dr Mo d3 Misdzzr ydL dz2 dzjor detsd dzs?2 :
Msd, Brdz syjdzg' =n~tsteh ddyz yJ dzse j S tsd3, d d3J
sdz0 MsOkzO o Ctdyd SCtdzytse dqdzdydOlststetsd
Clts fhedkfL s 1872 c¢., d, oL Bsydts, oMm¢C
otsdz dgsHEzd3Byj d3 Y Otedz! L sd3 1 641 HAzB Iz, Cslstste
C O Odziation@Refprmee’d Ctslstster 2 j 2, ko dzj y,j dad
fste, Mkzdksjdz ftcdoadls! MmMotd ' o LgddiHse.MisfoH di
o0, GO L dOCRdzZOM! M 1 Isddy yj dztse j
HO HJ&ZOZO Ctfdd GCdde o© BdBARZItSIj COR,
dzz YO, bkjOSdzgdzfpdstse HtsBdIs! Mw jj My H ] da
1 Ists ot®] @®Uzls ¢ tc OB tsls O dis dis O oy jj dzdflze s d3, L
OteC MO; td0 dqLEZYyOdZzO O0dOIstsdsds d =~ ddids
dzsdz BOSC OdzOo tc©® dzOEZC . 1 OCNatdpjalRefornedzO &) ls §

'Itsudeah dMm! o HEGo Sdz dis defSatgelfds dats 2 s ilpd 34 §5j dzO
i OdzGdiasdzO dzi he s Mo s HiEdedky . § j to.

2]rnsHdohjj o JjdkdSsBtedlsOddd o XI X o. i
) L dyd? OlstL'l'oBGqu’d3.fgéjijQJIquthqu %0 .



fsHf dMr 9 OdzO Mo tsd MisOk! dr difjfifigdetsH SdEdddcdg®ly ¢
1 jLOdzls fsofms HE d2OYyOdzO ydlsOoOls: dzj Sydd,
d MewLroa0Ow Mt Motsddd Od ktekdmisdyj MSd
CBHjljdzj?2 yjdsejyjmsesO®, SCwltst’ &dd H dzv

] 1876 ¢&. d30s s @ Od®ONdz@ § 5H L OC
Esfs¥ dde B' ZO LOftejh j dzO L 6 Bg dzfialctOls thiis
dL J1tedmlssdy Br dz sMkyHjd &2O Hoa O GEtHO I
sts stjdkY COC dLHOI]d lsHjZOENY Stk

GO 1 JLOds Mmdew dzd d3j Mists, GHJ MlsOdzd 1 t
d g4 dzd Mmd3j dzsfmls! orf MdzOIs! J 4§ + CLJ BY dzvier
syjtej H' , B dzd f ted o dzj yJ dz C Blsea jlsMmise j
9 0dz, Yl ¢HOdzdzOV" € dzd ¢ BJ d a3 gz ﬁgei’s;ﬁ]lsm‘
Mise j dzdztsmisd e, d, sO¢ CO¢C tBOoddw j o3 J

tcOMf esMistcOdzj dzdJ dzj Mdislstew dzd dzO ylsts,

ZOC OL Odzeds ©® odH] Ibste! &3 d "IstcOWO. [H
duw 0 Wited3Odz! dgR 7 &OBIIMC sdzgd § sMmdzj {1 Istscets
Mo tsB tsH Iz. UBGCHQ O ) teynd@dds dEMdiso Odzd B h
cf Odzr sEL Oz S ts?2 dzdets2e d MlsOeadeh jj M
d fomMmMdeodesy Mtsfteslsdodzj dedj dzt Bts?2 ff 57
ctePWYyj MEts?2 ftwspdzjdzdje. 6 dedzw 1878 6.,
94y Brdz smMEyHjd LO Ik 34 MOBEks H-J W Is
[ 4 2-dkdg sd dzc f teslsj Mis O, dz®| OF tsllsjtat@idls 't
dzj dzd ¢ &C dr dedgjudfdats dzO  WdgsCjds d dz@ dedsed Y t
10fefm BEHjIs oftsmdzj Hinlsoedd dzOd3j € Ols! ¢
1890 ¢., yYybs td ¢ckd ¢t ybt §tdkzkzydd
Hisdzy detsfisd o v j oW M sd BEIgHEds o), dafdsmz>
zO dzj MC sdz' € Stemlafpjsdzd JO GsE j Mise j dzdzts 2  dztc O
st oj d3dztse s L O dzé yg a iy O fiflds fiy$, s das & dzd dzd dzd .
stsydzetsisd, fwLeotdzdehd]j tBi Wadls! jaeB ¢c

lRdBY Hokn dzjcdj deH Oteds n (HEYNo dajj cOj3sjdayCH] R GhjY
EyoOmlseose Ooh dnr, ot LhUugter RictOMME OL ™ 9 Oj Isw o ¢
Odzlsd ydzr = difi}lstasdudgzd SQints .

2l Odz skzL dBgREIr, ¢ sls¥ize. ot ALEEBABSISOdz Odze dz
s tsdz30fm [ @keldOMbEsGEENIsls dz0Mmj dzj dzdw L dzOydIlsj dz' dz
dLossHMse O ftesHESCIstses §fdlsOddw, oMmdziuMmlseady yd
ez j di3s ftedo jHlbd & cfdsH z.

SuOBO 1 IsO Bttshs O, HtoddzOHdzj ¥ Ooh OW  jjtblg o t
o AB 6., 44 (ddsH " dz@®faBdgdizs dndsde pjesrOdgodzts m 1J d3
dzO Is f @t Bhe Fruits of Philosophy, or the Private Companion of Young Married Peo-
pl ele) n Odzdzts? Botshs tc] Ooltte ftosftso jHkzil dhit
Hdzv s jtedddfiad  te ts ) HIOG dizis. iy IsidJ. ts .

‘e dpls j 2RBEASE JdmeE Hall) T C sdayjtelsdz” 2 L Odz o [ tsdgH t
BOtls O MI8EPRR.¢ .1 J tc.

fr eLwdzd tIsd fwsHtesBdetsMIsd dL MOk d, ks
OQockmilsjy 18Bd ij LfQdsltfzOxc OdzH | dzj sBBOdz! IskL d OdzMmls o (
Ydded j, dats o € toO lslersyBealilisuddzg Questond€ labpulption P. 299.

67



l ®mdHdBsRBEZ, o Istsd3, -YHtsi1§oRaklsmds] y #
Bz j O YBGdEz Hj2Msotso Odzs Mise dzOh j dgd j , dzk
s’ Isd2 LOLjYdz sy i, yktss’' L OBKO!
tcOmMmissilstej des d ¢ jtej dagd Md des o Of j dzdzWw yd s
fsHlsea jHddz tj" jddi MkzH S df jitgeL &Rdzlsd dzfifds Qx
lted ordzj mMddedd tejh jdedw M-y O ges Ozl O dzim
ZOfsCOL Mmetsd fOckzBd j otsLLtejdzedw d 1t
BjLditcOo Mise j dadets? MEHtsd ftcdmwyde" ~ne.
Yyddedzsc s @O0 did®d , 9 jd Odzls dzO2H jIs o [ j
[12Bdz, € Itz otej i3j dzd. frylsd@D hfilplx o3 jogid@n frfzfofd
MW dLd, ds o 1910 ¢. kO ftteo OkO M dzj :

l Mmjdelswetcj 1880 (. stsalza ety iy jndzjs B {iwts fiplsix:
Congr s des )| idd@ elstylPetntgd Qdiz L OW o9 d d&zO,
yqvw o (mizOdodhds | 2t of jodg'f Oc OdzgH 2z Olsj dL 3O,
CtcOYHOBMC e et jBjddw, ddStedHOyds 1
shji2 Mmdmisd &' Mseils GisdeRizins dfe0ozO0 yd Mls!
Cdz ydilsj dz' dzgze tejy' , o SCtbtsttts?2 dO0 Wit
Mdzso © 3" fted®dediid © dzOyOdzj

Il bijuwuptedps Y4 fijtedtsHO tdO fEkzBddtk,jl
sster » ¢t kStsotsHMiseats Mo tsB 5H Rad Ligiedfdg" Gjts ec
cde, Y’ d LOcdzOoadw womlse jdedzes =~ OtcOCIsj to
sdz0 bkiscHO ttbhLapwstdt 1884 ¢. O ftoedo
cljddsed?2 I m§sCds O gde Hj 20 { tdd dzv d
BtocOdzdzr 8 ] B 8§ tdafO.dfME O to dz,d jtedzlst iASEBZEO dz Is j ff j to
s Istsd3, YlstsB " -yJd BIOjLdAsdzdnY [tsjlsy Hélz dad i3 1 to
CO, d Bdz LOBBOdXZ I dzjj WkzCtseotHMmlsets Mot
s 52, CslststcOW BM d&zO cff SHikzets?2 Mt HeOdZO,
EHdoddzO d otL Bzlsdyzd JjjL Odels j g Hgzded f 5€ 1S
HSECOLMr 90jls, vybts, o MmMkhdsmisd, tdd B' &
Bsds HJdzj ML dzOdzdzr dz3d . 1 sLyd O HOMm
ftosh dzr &3 tshy@ C.Od3: OdEls Rl @ daz®@EZO { tod
~nO®ké M Isets otjdzddded (ftejHN iMlsaseo Ooh
Mlso©®), CHSEHO tdzO® B' ZO LOBEYjdB LO e

! LotusBleu. 1894, 27d&embre
2 Le Franais. 1880, 14septembre
Sudsd dzdlsjte. 201BLtcdds.3.tojH. 61.
¢l dte BjL J1tseOe, c¢c[o0Odjdzdj ObjdL 380e, ¢l
dztc O Milso j dedetsy L dzOyddedj e d Is. H.
Gl Hdzslz by j ©Odzjj, 15 &OW 1862 ¢., ftetsf
rs®v®rante Amiti®e), das Jctsmdadzfr}isimtslshj(;cmu’c
ion et Eérﬂz@w@&@d@@ﬁ)@d? 1 ts ) Isi =§0O st pd d
LOYydw, hdieotdxddgz Wy jotc.1 738 G .
1880 ¢. &0 BBhdo §OtedzO®Rj dsMCdr o' BSOR
6 dzO o3 dzls Odz@lste f dis IS j &R Is s
68



sMisOoadls' jcets, yYlstse ' Mgy &tsdsitshf tefDd s P dad gz
Mistsdzr k1 sz &d 2 OB dzkz

R3] dzgdzts Istse-p O, 1 § 5@z ®OMIs | tow diaAgdzd Is ez
Ccsdzco z, O ftosydlsOdzdO o 1886 ¢. ¢ [SCI
qLbuOl) Gqfdsbdid ¢ MIqedsd By Geg s
&Bd zom: M §idedud NS&ddsd W jsdeBdsp @z vis iz Of
tc j H OQ@cIsitedzdzizdz 18 O Ralchdall Gazetté 3 d L H Odzd v, M € ts|
MlstckzH dzd YyodzO@, tsdz0@ fteddg” dzOfm: L O ylsj dad,
GHO tOMmftetsh Oeh dm: M OMMsydoydw Bd Mot
YpL d&3j pd@Ms dzdesmis: ¢ d&BdMmisd yd dgke 19jjLtcirAzIzsC
L Odzed ©3OIs* v MOBsSo dzz" jdzedj &3 d dMmyfriIsr 9 Ols!
sdz0 o Mistey lsPls mwzOfg O MEC 2, cSdf deslsdyj M< O
sMlsOdz! detsj, C0OC i Efy EOHMEC BOtc] 9 Otkd Y
B dzts b Edy@zz s L Odals MlsOdzj s BHdzddz dL
MdiSydd (1 ts ftesdLsh dzs o Ctsdzyj biset
Isjdz des MIsOdzO Htdoe jtey jdayj B3 Isj simsW dL &3O
MiSyd Ol sB" &zO tBtcOLBO OdzZO © 18906y dg.
1 ZOo OlsME 82 M Y. t. . [dHBd & COyYj Mk

| Z0e @ XV

1oy oS L Tty Rrr1ormuld ) @1 U

ISt ¢ oshmdijd MdEoelsalsnd 52 &y HE [ dt
B2 1 jLOds,dLS O)milstster 7 ftojlsj dzH s Odz dzC
dzd S sd3, tOLGEtstej dzZlhfy wiotshmisde 2 MY stc, € Oy
MowLd M ¢cBOROBZOBde, §fflkzlsdts tsBo ddgv W
HijWilsjdw Sftljdd oM tcd: L so Ols!i1fipL dQtsthE t
ORBjted OS82 d jotos j2MEB?2, ot G dzOo j
I MOkt dzOyodzj, Cwdad ydets, 1 5P ta QEPYotOds
Pdijtedz®@ 8 &OwW 1891 ¢., d bkxyj 19 ®&OwW o
9 Ctlitetsdy Qs fiffdmyts Iffdtets IsgjCidsj o jIs™ €, tBI j Cls
Isjdz2 dedyoO [Bh jMlsoa O, drcydes BrM dzs fftetsyyj M
fs2 dHJd, BRHIgH B ZO®OiEHd kR efsheo B&®H g
h i Jmw oz tsise sdz! Isj dzOd3 MstseBh dls! , Ykt t
MW MEtsets tsBh jMiso O dzf YtsHe jtee OdzOM*
ofmMdzj uMmlsoadj jj ERsHO. I d&kjiMmkj M fftdte

ldds. cdz. VI ¢ oddzQ deOdedng iy éc¢ 201 474.71 - 4
ltedds. fjts. _ _

2udz. IOy gs. fjts.

3C®tcd s OdzC OV  @z®L 15800 3 rdigePdz Bldzd S 59 Odzd ! s
s, COC AtdHtedn © dzcsjsdg tdis, [ [* fy @i 1utdsGegdy diinjtsiels.

‘e ds. ¢ dz.d 2Ol lo daiz®y § dzd zOe OlpfdftsI éc. / 201 474.1 - 4
ledds. ] ts.

Sudz. IOy gs. fJts.

69



Mlse ©, d vdd Wdisds s. | 4 OHYJ B LSy da d
ftejLdHjdzlssds d 6 dzOoats2 Isj € WAgCisiz@o QilsofiyS:
dzv dzO ! s Olj d dzdyj?2 vt mMitset
Bsy i Is BT Isfic offf mHeGOalEHs o | dzdzro zdzd Jj-dgd ml3ts tojsfis js.d-
dzjj bHEOts,) &zZ®o OlsMC OVW L Oded BOdZO sy dz’- ¢
Cstetej M sdzH | ZIEGISEBEOY fls d1@,¢ zOMdzets dzOh | d3lz
SBWLOIsjdz dgs?2. 10 fteslswy jddd hjMmisd d3j
h ijMmse O, O {t fskzyjddt {foditseddtO
desfisd ftejLdHj dzsO jotesf j2MSt2 MiSydd f
Jd Mdi3jtelsd jj Hdy dshmls! MisOdzO o O OIS d
1 zO9 OlsMC OW BYWL OO MmMotsdds L dzOdzd W ds, fn
Ud Msdzsmisd, O eotofmy dzaf WJdydoOodz dzs?2 HTS
zOh © ttecOdzdL Oydw Sl © tgj tdsifipsd dzB j L] ZO D&
() 40 zO9 OlsME 2 MsMsswdzO o HtesMme jh jdad d,
MisOIls! JjJi ftedjBdedStsdz, HEdjdz tsB dEZOHOIS!
ffstswdd §osHfdid tkzStsotsHW bd oot dald
s S 0tls)dejo? € O, IjiudByials@ Ol fe3d gl J t, ¢ teud
HEJBdd rwf drno, MmjCtjlsOtew Odze dzq J g ©3
GteOWddzd | OF IstelfD . lziiza@® fls C slsls O, Cwlsstecr 2
Hz fd3j dzdls HBCIste® { tsBjtelsO J EZHBOAO dzC
Rosicrucianan Angliaé®,
sO0CB] Bftese jtoy jdd] dzOyOoeh dnmafmw Mmdzizrt
MisOdkzs fsdVisdts, SBEHO 1 wWdgo Otew 1892 ¢
[dz LOWeaddz s Moatsj?2 wlMmisOeaCj o (dfMm! &3],
ZzOdzinw f totg yae® ML f dzcritsj LHBtse ! j d
cdzj MBtslstcjls! dzgO dzjects COC dgO yj dztse j € O,
Gtejh dzdC O, Cwbter 2 yOMmkts hds Odhvy, dt
f sH B dz' d3e . [fzBdzdC s O 1 Is s ftdidifs editsH d Tz
Csdizdzj dzelsOted j o5, © Ctbttetsd ff tsfis OteRdz@d: Rac
sdeC Zteg fzsBBHEH] Motsdrm odLdlse o [otdstk
fMOdz ytisdg, dg dzgj " dzgj J Mmtsmisswdzadi HodxJ dedW
otsLoateON j d&d dls @S yRjdzHHY G QB%MBOquBSGL
dzdzOw ddzHd2MCOwW MmjCydw dzORtsHdIlsmw o
O-. 1 r[otkBY SOWHZ@ﬂZ@dZPEﬁWBMWWd
L Odzls . 1l ZOEtsHOtW Ststeshts dLeojMisdzp?2 y
W, fMOdittslse jtey j dzdesfisd, 1 dzeskL JOL B2
JoLthdzO efmjrmr Moatsdrms CBBdzdzje d ¢ 0OL OdzC
Cdzsw L' ydzg' » MbtcOdzOr. ¢ L d2OCtsd3 ) dzj 2
s Mlssdzr yJj dsBjL@OMEdRHIsHEzs My f s dzdl

luds. Vldg) tsfdzj Hdzd ¢ 8HEZO o ® ldfgftsdac. / /2014
ltedds. (4 ts.
2ud3 gt dztsH T j § SHEZOE O @Espe. 2018 td i3 . § pt
Suds. lligedp. | SiEsiy e M j flso 5 d  to s dpcites jtotg .2 y2j Gelids.o 57
iltedd. .
70



OOk, €O¢ . 1. 1&OsOLMEOY d W MOk.

otsHMsac®OB FOHN O [Bh jMMlsots tetsmdzts d " dted
dzs s+  tstec Odzd L Qudjdy OdnsrEes@dn,ls Odzadd Mj S yd d
HWIsfqw o Oaijdaz@ d&lzC OR, d o disj dg dzd yd
dzj sBrtsHdBsMisde. [ 0dzjj td O OLOdz
Mots?2 BOdzj dz' € d 2 Hjtdz3dBClz Holz LI O dfldfHO Is j dz
Yyofmils: fMmetsdn H Rty HsEps Ssfldplsda i @dpdayfirtsf ] dz@
h IssHdligg L OC Bdzyd dzdzz 6 , Ialzts O 9 @ y3gzidztizts L @20 @ (
[Bh jMmMlsoe O d dzgj Sslsster » Cdzdcec 6 tojdzdedd
<é> (¢ 9MjGHO BEHE cBBlts COL Ols! B3z J d
BZHjIs dzzy HOIs! Mw , Md stcw jjj BA]ls Og flis! Cds dsif B
Isr, GGMdsesOdzdz" | d&O "'l MO djls i
Isd dzjls ftejLdHjdzlsMlso©® o dzOM jd3 [BN jMise
ftoj j BAdedC O, desotseéts ftojLdH] delsO fdzj His9 O
Isj dpls®Go dzd S, Jhj LOdddBOesh d2 Moty Ctod M
Hsoh ddz0 Md3j tclsd 1 dzOe OlsMEts2, BEHJjIs BGlsdz
fMoe d lsdj yols! M¥w ofmjd3d W ddzdowzodd [B".
Misr 3 d HBMiss2der &3 tsBOL 5d3,, dJdzsBBjE20OWE @iz
dzj mMlsd, dzsBr AR fkMmisra Cti3f dzddzj delsseo, d
CsSHOWdtsMIsd b2, C(sltsttOw dOMisOs ddzO dO
ZOB dZOkSde. ltiyHj o« kyj b§fsdkddzOdd I
Mzj Hize s ftoj HY d T® dedc? @ PUAD Pz Eds?2 dzj Misd é !
24 d 25 Oftjdzv o vydJCOets Msmlstsw dzipw

ydd (et EyOmisdzdSd dzj ¢ty zOdd {teddz”
ftocsH sdzy Ols dimf sdzdzW Is* Mo tsd  tsdzdatsdztsyd W
M d 1 JjLOdzls) QL dfdzds dfdts yojrdmOded j, vylstsBr 1 ) C
COC fYoydLrdaidede 2 ftejLrdHujdals, Jjhj HB Istsc
dzr 3 I Mt Htshmd 1 ctzhigkdd@s o isy jj ddOa
HiclzL 2 d Ml jLHO Odj ddef ©rzE s d3thfjsdy datd
mMesdz ¢ s tedHduyujMS&drs Hjdz, fodzitseodds [
St HY dzj desip) B M©OY d3 2 QoclkmMksO ttd ¢t
wodzjdedj B Blsls©aCj, EZCOLOs dzO | 3 OH Y
CoO

I OdgdzOVY sy j d2€ O, HOdgdzOW [ S tsklstsdz Mtsis sw dzd
Ylsts HY OsC OL Odzmw  Ed3d dzf B3 Bicec Odzd L Olststets d3, d f st
WdMmlsse o wz¢ dzgjftejter odets tesmdzO (¢ dBsd3j dzlskz |
sCtsdzs 6 kY thd dzyJ iz .

20IsOCOBEzdZH (DeswsAmMEna&Xzdi dd dzO s jisto td didsAEse@ dt
B dzdidQ@Hed dz. ff J tc.

SRA3j JIsmMw o odHEZ, Yyt 1 YOHY HBAdyjd BT Is! (L
r fsmdzy Md3sd elsd GJsmdzjHdzel G5 tsdz O9IstsdBOIsS yd M
ted 3. §Jte.

4 LotusBleu. 1892, 27uin.

1 jtootsdzOyOdz detls ff efydzjl . HdgjdzOo OlsME B2 By HE T
JLtshdzs Medzdy Jdedj, d [ 30OHY HOYJ EBJjHdd 1 jL Od
Wdzo Otej 1892 E. [ YOHY d 1jLOdzls stfrlsOdzd ! Iz

71

B
1



{HAEOC ykis! § sydis deistda v s Azdd dey d ¢+
dzts Modisze d2 Milse O O H dfd adf tdnldsdfet© Is ts tc @ g
g | B OdzOyOte dzlz, Clstster 2 dz0 fteslswy j dzd d
" § Mmezddr dL SOommr [BNM jMlse O, yjet dac
GY 52 1 JjLOdzs mMpteagddjj wafgges 1 wWdzo Oty 1894
CtcOWddzi 2 1 OrnlsdBO2MIsjte tSlsftcOoddzOMm! o Is
Meftcso sy HOdz. | {fdEQdO0o Gisf ZQ FHFde@© silsls H
oHMots ¢cl1 L BIjtedyiMeés?2 MjEydj2ée), L O
ststetsj] tsMis Odzts ! LO [ YOHYJ B | detswBtey
Gk 1 jLOds, dets jets fSHHJjYOdZO Itsdz Cts
slso j s Mmlistfeds dadgdnt Qiddlsy B tsdz! h fiflsEO decp | eia] g dfizlz™
sB d3O dzJ . 1 ol I9tg ysBisgigitiis OdzylzL ME =) ¢ fid P ¢ igod:
[ 0 sktcHBf Bz S tso Odz MiIsOIs* & | GHJ s Y dats
cuetftcOo jHdzdo 5 (ddzd H fagtsde] Msdzjdaldls dls j ssW d M
dedw vddZ Wd3 s. [3OHY GBOdd jlsMm¥ o Istds,
o udlsoigiv dj ¢ sMdzOded™, oL BEYdes, d Jd3j*
H J, dets fjtojdzi mMjdede" | 2O BEBOEE >dMm
1 mO&J@@mBmEMmQ$MB BBhJMBSO d s¢Ck
ts | ded 2, diBi@N j @’ BsfHIsts BT f 5 AN dzd
H dfMujteyr o0sh jj eivwidgjddj ¥OCkOd
stsets, dzgj BdZOEtsteOL B, ftosdmatsHwh jj d
Bz lmMizeckzeddzs 1 Ists fftesdmh jMlsoadj <é> Bk
OdzG dztswW L " ydzgr = MistcOdz@s0O LoH j diLoffiglisf i b jeig@oHt® jC
iftesbufo s. Y OHHORISSLES] Rat®j dfte jiizaffds"y H
e v oW Misets tsBh jMlso ®, yYlsts ¢ dz¢ B Is,
HtsBtor » dzgOd3j toj dzd?2 dz#t Hd lsf tcOo dzw 8 Is d3dzd «
sdzd MuUEdiOBEOS OBfetscHO jhj daj odHj dzd f
f smdzOdzd 2 ls cuvydlsj dzppe ;1 dzOGs M ts@ . ¥ 1O
tcjgdzv 1895 6. Mlsswsdddcd rYO0HYO yd-dzd¢s
CoOlsdter , yYltsBr MsLHOI! dzj L@ Jdgd il s

Yodzlz Mtse dzOmd dzifw , deztd outsGls jisds Msd@alA ded g otsd o  dats ™ B
coOdzO M [ YOHYJAB d oMisOdzO diO tofigflslds to tifdektc . [ dzC BIs s C

] dksey Y0OHY d ¢. 1 jLOds MmMBjMmMsddzd Hickza
yddiea . edds. f4te.

210 1 Issds tshmdztse Oded ¢ [ sda€ dfsHsdsy jpStasosta defiy osd Is j Is &
hijme O d ftslstcjBBcoOdz atsLBEZHJIs! Hydzt ftotslsde |
Belsdodqtesoa ©o 1 Ists Isjdz, yYybsts 1 YOHY HJ2MIsoatse Odz ¢
ed ¢ Odis 52 MmjSydd), d ubtd® jwody]lsFOr Oddzyd
kjsMsYdmMsO. vOSdd BBLOLEH, 8B’ ds §shsOs dj dts
%O ctlsCtsojddvne Coltst’ 7 tshdslowddizOfite.dH j s5d

3] c¢ljnrndedCj BMAY el E=HAfte B M. dgE@EBly dB®dA1E ./ /- 3.
iltedd. §jt.

4 LotusBleu. 1894, 27d&embre

5K d.1§ tsLotusBleu. 1895, 27mars

72



Metsj tBh Mo tsCd] EETPezdL Oyds, CtlsstcO
o BL GO dzv dzd Ctedzi Mls v. MmOtteteslkze, O L Ol
dzj 2 j 4S ohOte@sB e © B ' dzO { -k ts jo 2z O p-fz@HE PoidDlsip of -
Wstdsd Wl dej 4§ rpls !z etsjlswid] iz dizdys dzdzO dzH d .
SOMOIsj dzt dets tsBOdadzj ded2, o' Hoddezls™ = ¢
fswidej degdvw, HOdzdzr J oMmMCtstej f e dejO fipk GofmlE? s ¢
dzd ¢ tso otasBhevee ¢l MECtstej §tsmdzj Mz telsd [ .
MisOdz tcOMY tc tishy st @ dgddg ‘dzdztizgz s dzOdzd v B IzH
ddzH EmMEEEES] dz€ Isd f MdzO dzdits ) @y oAtz S fsB d3ts '
sCCkdz Isdgr = B ssHBse d daj mMdzd dz©@ MmiBJ 5
sjdzv. I MEBtej] B' dzts kMisOdatso dzj dets, ylskg + I
fjJuyold vydljdv, Cobttts] fdSteddC [ dz
RELO tshdBS¢d o tedmbkzdzSj dz© ¢ Jj yOlsd, Mo
O¢MmMdd3dddzy B'M dzZs tsyYyj dzr dzj 6 ¢t kL dzOIs! . .
SGHO Istsls HBdzy jdz BClHO fLHEH MO gzy®iIsd [ |
} 0 209 0OIsME 82 fditsoddS sz [ EBIIstsd3,
so odHidd JJ Tted YdrLdzd 1 &zOo OlsMEts2, (
HO ftdCtodd¢ [ditlls EZoadHjd o fjter 2
§r>1®H>1(§tsdz L dzOdz 9 dzgjd&3 f jJ yols:, dLcels
HfMlsedd dMmyjLdzzeoh kzs . 1 sdzS sodzd & HEsB
ECtceOdz jJj, d BEHJI fdz L soOls: mw j
B Mz yOJ, Gdz L dzOdz .B "¢ s tsts gy
f shdzOdedw s dzgj BT dzs tslsif j yolsc o Ctod{y
dz | fHftojydedn tfkBdzdStso Odzdz = [ 3 OH Y
JIs HtsBOoadlsy, ybs djs¢d2 BJdzt ¢gd2 M
wigr 2 Mttt dzdzdfStlc Op Y @H D, c2ldslso jIs dzO 1 Is
cLotusBleue , MdzOyOd&zO HOo Odesdeil f zBdzd C Oydd
tedyd MSd BlsCOLOEZOM! MsOoadls! 1 Iskz MlsOls!
cOLtjh jdzé o d¥ dzj WO @ j Usesiy dni [j tsdeif toghp
dzvdz ¢ Mo jHjdzds " OO tedzlr dpg g daf B Mils O o

T RO ﬁ_ngcmsé'—‘nss

N

Wr dgiL 9 j 1 ks te [©E he TheosophicaBociety, dztsi dzw ) dztsin@sfigfistise O o -
dzw ¢ cimternationalheadquartersPasadenaCaliforniae (O H tchj @& Batcds d @1 O e
s Odzd W B.%Yzd o f3]. to

21 sz Md&jtelsd 1 YOHYO Ctodsj Mls v. MOtGtskzo

Bstc! Bz L O o dzOMmiIs!, fsBjHdIsj dzX ded Y[ BBZGP L 5 &B s ts g db
ftesyo jlsOs ks §dzOUOdz sj smMetymisme ) ot ozt
[Hd2OCts Hoadyj ded j , otsL G dzOe dzv j s U d dzg dzd , f tod
os2dld tedd3. fJ te.

S COCE?2 yjds? Chkts B'. @y Bt ddslsigse j fwzsS GLL
tjy . febtdy ubks (ksk pobediOny sy jd dj o

Rz yqdOdzr [ sStedd: des §Byj Bz f§jyoOls! 1seEt
¢t kdf o2

® Lotus Bleu. 1895, 27 juin.

% |bid. 1895, 27 septembre.

Tw | yj fol@secessipi 0T Tt5H dL sl O GdzdEs) b jH @ts ig@e
Cid todf. § jto.
73






